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In the Wilderness of Ignorance 
by  

Mohsin Akhtar, a slave of Allah 
Woe to you, O, the children of Adam.  
Where have you been?               
Wandering about,  
In the wilderness of ignorance; by  
Leaving behind the eternal peace and love; and  
Living like the dead, by  
Disgracing yourselves by means of  
Greed and timely pleasure, to  
Follow the satanic footsteps. 
 Ignoring the knowledge, which 
Your father Adam was bestowed by His Lord,  
In His kindest Love, to  
Uphold you, in all of His creation.  
Still you have time to think, and to acquire  
The Divine knowledge administered by the Prophet. 
Your Lord wants to bestow upon you,  
His Bounties, Blessings and the Benevolences; and 
He shall remain waiting with His Benignant love.  
Up till, you are called for the Hereafter.  
Come! And ask for Allah‟s Forgiveness and Mercy,  
Indeed He is the Most Generous, Most Loving, 
Forgiving, and Pardoning Lord.





PREFACE 

In the name of Allah, the most benefi cent, the most merciful, 
the Creator, and the Lord of majesty and bounties 

The humans were created and sent to the earth for a specified period 
and to attain a required level of qualification by some specified tests to get 
back their allocated abode in paradise in the hereafter. It was from there that 
their parents Adam and Eve were sent down on to the earth for examination 

of their and their children‟s worthiness to regain their allocated abode. 
Although their ousting from there was ordained by the will of God, it was 
manipulated by the satanic incitation by way of their misguidance, which 
enabled them to deviate from the compliance of the divine instructions. 
Since then the human being has been in the trial of facing the satanic 
incitation in a way that Satan wants to drag them away from their return to 
the allocated abode in paradise. On the contrary, he wants them to continue 
following him to lead them astray for the hellfire in his company. This is due 
to his enmity with Adam and his children, whom he thinks is the cause of his 
degradation even though Satan was degraded from his place of honor due 
to his own ignorance and his arrogance. 

Unfortunately the children of Adam have the tendency to forget and 
ignore their mistakes; this is why they ignored that their parents were 
trapped by the satanic incitation and that he is applying the similar technique 
to trap them. On the contrary, Allah never wanted that His most loving and 
dearest creation be deceived by the satanic incitation and therefore helped 
them to stay away from Satan‟s ill motives. So Allah bestowed the humans, 
for their protection, three basic skills, i.e., the instinctive, the intellectual, and 
the intuitive knowledge. But above all of this triangular set of knowledge, 
Allah still cared much for them and bestowed upon them direct knowledge 
from His own self, i.e., the revealed knowledge communicated through His 
prophets. 

Bad luck to most of the intellectuals that they relied much on the 
triangular set of knowledge and ignored the revealed knowledge. Hence, 
they invited Satan by themselves to lay upon them his trap. Thus, after 
ignoring the revealed  
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knowledge, the intellectuals, the philosophers, and the reformers, despite 
their extreme struggle in application of their knowledge, failed to save 
mankind from destructions, chaos, miseries, and sorrows. This failure 
accrued due to the fact that the humans could not realize the purpose of 
their creation, the end to achieve out of their lives. As, for example, a table 
would know not the purpose of its carpentry. Instead the carpenter would 
know the purpose of its manufacturing. 

Hence, Allah (God), the Lord and the Creator, had to let them know the 
purpose of their creation and the ways and means required to be used to 
achieve their aim in life. And that He made possible through His selected 
and chosen humans, the prophets. They applied on and practiced by 
themselves the divine verdicts and reflected their deeds and the words of 

advice in the light of the divine commandments. 
Thus, Quran, being the last and the final words of Allah, had answers to 

the questions with regard to the purpose of human life in this world, whereas 
philosophy led to confusion since some of the evil philosophical thoughts 
had played its mischievous role in the religious thinking that helped to 
establish some unethical conceptions in support of the satanic incitation. 
The experience revealed that the study of the Quran without knowing the 
history of its revelation cannot make the Quran fully understandable, and the 
history of revelation of the Quran is related to the life of Prophet Muhammad. 
The process of revelation was completed in a period of twenty-three years in 
accordance with the situations and problems that arose in the Prophet‟s life, 
which created a need for the divine guidance and a perfect vision and 
instructions to lead the life in accordance with the Creator‟s will and have His 
words of wisdom for the guidance of humanity. 

The nation has mostly forgotten to have deduced the logical and the 
philosophical analyses of the acts, the deeds, and the sayings of the Prophet 

of Allah. The author strongly supports the opinion of Sheikh Iqbal that the 
Quran is to be read in a manner as if it is being revealed on to its reader on 
the day he is reading. Similarly, the traditions and the words of wisdom of 
the Prophet Muhammad need to be reviewed. We ought to know their 
implications on the current situations and the needs of the society to have its 
fruits. But, unfortunately, readings of the Quran have become one of the 
religious rituals that are to be read without being understood. And the life of 

the Prophet that is meant to be known and read about is his personal life 
only. No philosophical deductions out of the Quranic verses and the routine 



practices of the Prophet‟s life are being understood. 
Furthermore, the intellectuals of the nations have ignored the basic truth 

that the present three great religions of the world—i.e., Judaism, Christianity,  
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and Islam—are based on the same single principle and have the same 
source and ideology. There is no basic division in these religions, so why 
does it seem that there are so many differences, fighting, hatred, and 
clashes between the civilizations on the basis of religious division? History 
has indeed questioned why the Christian king of Ethiopia, Negus, had 
honored the words of wisdom out of the Quran, recited unto him by Jafar, 
the leader of the Makkahn immigrants in the seventh century; why he 
believed in the prophethood of Muhammad; and why the Prophet 
Muhammad prayed for Negus, that he may have Allah‟s mercy and 
blessings, when he knew about his death. These incidents testify that Negus 
knew through the previous book of Allah—i.e., the Bible and the Torah (Old 
and the New Testament)—that Muhammad was the last prophet of Allah and 
that the Quran was Allah‟s book revealed unto him. 

In fact, Prophet Muhammad brought no new religion; instead all these 
three religions are the revivals of Abraham‟s religion, and that was the 
religion of Adam and Noah. After Abraham, his religion was renewed for all 
the coming generations through a series of prophets—the more prominent of 
those whom we know were Ishmael, Isaac, Jacob, Joseph, David, Solomon, 
Moses, Jesus, and the last one, Muhammad, peace and mercy of Allah be 
upon them all. So a question pricks the intellect that why there existed 
deviations in the religious thoughts of the nations. It seemed that because 
the books of Allah sent to the prophets were changed from their real texts, 
now so many versions of the same books exist. The Quran remains the only 
unchanged book; if you pick up one copy from Alaska and another from 
Australia, you will never find any difference in their texts. 

Hence, the message of the author is to remind humanity that why are 
they fighting with each other when they are the slaves of the one Master, the 
children of one father and mother, and they were all provided with the words 
of wisdom, the words of God sent through His prophets, who all had the 
same message? Who will then reply that why they killed their own 
approximately 4.026 billion people during the last twentieth century? 

Let it be known to every slave of Allah, every child of Adam, and every 
believer of the prophets sent by God that still there is time to amend 
ourselves by realizing that we have been deviated from the commandments 
of God, and thus, as a consequence, we have invited Satan to play around 
us and have willingly accepted his incitation. That is another way of inviting 



the wrath of God, which resulted billions of killing by our own selves. Let the 
slaves of Allah come closer together and find out the purpose of their 
creation. Hence, the author‟s message is love for everyone and hate for 
none, and let us become the slaves of Allah, obeying Him and leaving the 
footsteps of Satan, who is leading us toward  
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hell. On the contrary, our Lord, Allah, is calling us to 
paradise, the everlasting happiness. Come! And 
submit before Him; still we have time, and the loving 
Lord is waiting for us. 

The author has therefore attempted to present 
this work duly based on his forty years of experience 
and study in the field of religion, philosophy, law, and 
the social sciences with specific reference to the 
study of the words of wisdom—i.e., the book of Allah, 
the Quran—and the life of Prophet Muhammad. He 
has deduced some philosophical analyses and 
presented many new ideas in the field of religious 
thought for the benefit of the humanity in general and 
not for any particular group of people. The book is 
highly recommended for those who want to have the 
blessings of their Lord and to save themselves and 
their family from the satanic incitation and hellfire and 
to attain eternal peace in the hereafter. 

I owe my thanks to those who helped me, in any 
way, and facilitated me in concluding this work of 
mine. I ask Allah, the most kind and the loving one, to 
compensate them all in this world and the hereafter. 

My earnest and humblest submissions and 
supplications before my Lord, Allah, the all-knowing 
and all-wise, who has enabled and honored this 
human being of the lowest degree in his wisdom, 
knowledge, and abilities to depict the honorable life of 
Prophet Muhammad (Allah‟s blessings and peace be 
upon him) and to deduce few words of wisdom and 
knowledge out of his sayings and deeds. May Allah 
accept my work and bestow on me and on His 
obedient servants and on the whole humanity His 
graces, favors, blessings, peace, and tranquility. May 
the children of Adam adopt God‟s way and live 
together in love and peace. Amen. 



I have the honor to be the most humble and 
obedient servant of Allah. 

Lt. Cdr. (R) Mohsin Akhtar, 
PN, MA (Phil), LLB 
Lubbock, TX, May 21, 
2007 

28

1. Introduction 

“Say (O, Muhammad): „O mankind! Verily, I am sent to you all [mankind 
and jinn] as the Messenger of Allah, Whom belong the dominion of the 
heavens and the earth. None has the right to be worshipped but He (Allah). 
It is He Who gives life and causes death. So believe in Allah and His 
Messenger, the Prophet who can neither read nor write, who believes in 
Allah and His Words (revelation unto him, i.e., Quran, the Torah, and the 
Gospel, and also Allah‟s Word: “Be!” And he was, i.e., Essa son of Miriam), 
and follow him so that you may be guided.” (verse 158, chapter 7, Al-Aaraf 
of Al-Quran) 

“Blessed is He in whose hands is the dominion (of all that exists), and He 
is able to do whatever He wants to do . . . . Who has created death and life 
that He may test you that which of you is best in deeds? And He is the 
Almighty, the oft-forgiving” (verse 1 and 2, chapter 67, Al-Mulk). 

Allah has sent down human beings to earth with a clear indication that 
their worthiness is to be examined. This is in order to judge their return to 
paradise as a reward for the best deeds or on the contrary for punishment in 
hell. In His justness, Allah has guided humans and the jinn, indeed, by 
imparting knowledge, which will enable them to qualify for the required test. 

Allah has bestowed knowledge by the following three different means: 

A. Instinct 

Instinct is naturally motivated behavior. This quality has been imparted to 
all animals, including humans, as a basic tool of intelligence. Instinctive 
knowledge is very important and absolutely necessary for all creatures to 
stay alive. Human instinct is much more developed than the instinct in lower 
animals. It is the inclusion of moral aspects that makes human instinct 
superior. An individual with instinctive knowledge only, but with uncultured 



intellect, still expresses “the will to live.” But a person of average intellect 
who also possesses moral values goes a step further in not wanting to 
cheat, lies, steal, or harm someone without  
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a reason. Further, such an individual might also have an appreciation for 
beauty, music, etc., as examples of enhanced perceptive knowledge. 

B. Intuition 

Allah has transmitted the potential for immediate understanding or an 
insight, which can enlighten his soul. By this virtue he achieves a higher 
state of mind than the animals, leading him to determine right from wrong. 
Concentration and cultivation of intuition further develops the mental 
capabilities that lead to the spiritual refinement. However, intuition, when 
suppressed, limits acquisition of knowledge while development of thought 
process facilitates intuitive capacities. 

C. Revelation 

Allah has imparted His supreme creation direct knowledge apart from 
instinct and intuition, which is beyond the capacity of human intellect. Thus, 
Allah has selected specific persons (the prophets) among various nations 
and places from time to time and revealed them knowledge. Such 
knowledge is considered necessary for enlightenment and betterment of all 
societies. Such revealed knowledge has come to an end by its finality, 
having being sealed by the Quran, the revelation to the Prophet Muhammad. 
The Prophet was required to practice his life in accordance with the rules 
and regulations duly commanded through revelations. Also, he was required 
to convey and preach the regulations to his people and the entire humanity. 
It has therefore been concluded that we have the above sources of 
knowledge (instinct and perception, intuition, and revelation through Quran 
and the traditions of the Prophet, i.e., Sunnah) to achieve success here and 
in the hereafter to qualify ourselves to reenter Eden (Firdous) from where our 
ancestors Adam and Hawa (Eve) were removed to earth. 

2. Importance of the Quran and the Sunnah 

The knowledge of revelation has been endowed to mankind over and 



above that which he has acquired through instinctive and intuitive knowledge 
because Allah wants us to qualify for the righteous end that He has 
prescribed for us; also He has provided us the syllabus, the textbook, and 
the living teacher who had demonstrated how to attain the end of life. 
However, it is unfortunate that most  
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of the followers of Islam in general have ignored the demonstration of 
Prophet Muhammad and left the Quran on the shelves. Most of the Muslims 
read the Quran as a ritual, without acquiring knowledge of Arabic or its 
understanding. Translations and explanations of the Quran are ignored, and 
the main objective remains to earn blessings (Thwab) of Allah by reciting the 
Holy Book. With regard to the Sunnah, an average Muslim cannot 
differentiate between authentic and inauthentic sayings of the Prophet and 
also cannot deduce correctly Islamic laws (Shariah) from the life of the 
Prophet, though the entire life of the Prophet was lived in accordance with 
the divine commands. 

3. Parallel Advancement of 
Revelation and Civilization 

Over the millennia revealed knowledge has evolved in accordance with 
the advancement of human civilizations, and by the advent of the Prophet 
Muhammad it has been updated for the rest of humanity. Prophethood has 
reached its peak, and Muhammad remains the seal of the prophets till the 
end of the world. He still remains with us as a living example of human 
perfection. All over the world the Muslims pronounce, five times a day, that 
Muhammad is our prophet, whose existence is a certified presence among 
us. Although he no longer has a physical presence with us, he left behind a 
documented revelation, the Quran and his traditions (Sunnah) that provide 
us an insight into his thoughts and actions. 

4. The Divine Verdict on Sunnah of the Prophet 

Sunnah refers to the life of the Prophet, his acts and deeds, while Hadith 
refers to his sayings. Quran says in a part of verse 7, chapter 59, Al-Hasher, 
that “whatsoever the Messenger (Muhammad) gives you, take it and 
whatsoever he forbids you, abstain (from it).” Further, verse 151, chapter 2, 
Al-Baqara, says that “similarly (to complete My Blessings on you), We have 
sent amongst you a Messenger (Muhammad) of your own, reciting to you 



Our verses (Quran) and purifying you, and teaching you the Book (Quran) 
and the Hikmah (i.e., his Sunnah) and teaching you that what you did not 
know.” 

Here Allah reminds the believers of His endowment of sending 
Muhammad as His Messenger, reciting His clear verses while purifying and 
cleansing them of all the ills of their souls and from the acts of the dark age 
of the pre-Islamic era.  

ct the honorable life of Prophet Muhammad (Allah‟s blessings and peace 
be upon him) and to deduce few words of wisdom and knowledge out of his 
sayings and deeds. May Allah accept my work and bestow on me and on 
His obedient servants and on the whole humanity His graces, favors, 
blessings, peace, and tranquility. May the children of Adam adopt God‟s way 
and live together in love and peace. Amen. 

I have the honor to be the most humble and obedient servant of Allah. 

Lt. Cdr. (R) Mohsin Akhtar, PN, MA (Phil), LLB 
Lubbock, TX, May 21, 2007 
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30. The Prophet’s Warning to His Nation 

During his first address at Saffa, the Prophet of Allah warned the 
people of a severe torment. This statement of the Prophet was in 
accordance with verse 89, chapter 15, Al-Hajj, which says, “And say (O 
Muhammad): I am indeed a plain Warner.” In that Allah commanded His 
Prophet to warn his nation of a severe punishment, that they will suffer by 
rejecting him similarly as the previous nations like Aad and Thamud were 
punished after rejecting the messengers of Allah. 

Bokhari and Muslim have recorded with reference to Abu-Musa that the 
Prophet said that “the example of my self and that with which Allah has sent 
me is that of a man who came to his people and said, „O people! I have seen 
the (invading) army with my own eyes, and I am a truthful Warner, so 
escape, escape!‟ Some of his people obeyed him and set out at night, 
setting off at a slow pace, managing to escape. Others did not believe him 
and stayed where they were, until the next morning when the (invading) 
army overtook them, destroyed them and wiped them off. This is the 
example and a story of the one who obeys me and  
88





Oracle of the Last and Final Message 

follows what I have brought and example of the one who disobeys me and 
rejects the truth that I have brought.” 

After having warned his relatives and the tribesmen, the Prophet and his 
followers started preaching Islam openly. This was in compliance with 
another command received through verse 94 of chapter 15, Hijr, which said, 
“Therefore openly proclaim what you have been commanded and turn away 
from the idolaters and the disbelievers.” 

This command seems to be inspiring for the Prophet to let him remain 
activated in proclamation of the Divine Message. The Prophet may have 
needed an encouragement to have firmness in his mission. Allah, therefore, 
consoled His Prophet in the above verse and encouraged him to go ahead 
without worrying for the negation from the idolaters and that Allah will make 
ways for him. 
 

 

54. The Prophet’s Supplication in Distress 

The Prophet came in a much distressed condition when no one 
responded to his Message; even they could not tolerate his presence within 
them. He therefore turned up to his Lord, Allah the Almighty, to whom he 
was dutiful to the highest degree of faithfulness. He was liable to follow 
strictly the divine directions without deviation of a friction of its measure. He 
had to bear all degrees of difficulties and to undergo the extreme satanic 
opposition while sought no way the Prophet called for the divine help. The 
wonderful words of his supplication are still preserved, translation of which is 
given hereunder: 

O Allah! To You alone I make complaint of my helplessness, 
insufficient resources and my un-importance before the people, You 
are The Most Merciful, The Lord of the helpless and the weak. O 
Lord of mine! Would you leave me in the hands of my un-
sympathetically distant relatives, who dislike and disapprove my 
thoughts, or to the enemy who has been given control over my 
affairs? But if your anger does not fall on me, there is nothing for 
me to worry about. 

I seek protection in the light of Your (Blessed) Face, which 
illuminate the heavens and clear away the darkness and controls all 
affairs of this world and the Hereafter. May it never be that I should 
incur Your anger or that You should be angry with me? And there is 
no power, no resource, but Your alone. 

After the Prophet finished his prayer, he received a tray of grapes sent 
by the owners of the orchard through their servant Addas, who, being a 



Christian and having heard of “In the name of Allah,” recognized the Prophet 
to be a person of truth. He therefore kissed the hands of the Prophet in love 
and reverence (may Allah be pleased with him). 

The prayer of the Prophet did not remain unheard, the heavens were 
shaken, and the Lord of the lords heard His servant‟s call. Allah, therefore, 
sent the prophet angel Gabriel, who appeared before the Prophet and said 
after  
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greeting him, “Allah knows all that has happened between you and the 
people. He has, therefore, sent forth at your command, the angel 
commanding the mountains.” Then the angel of mountains also appeared 
before the Prophet. He greeted the Prophet and said, “O Prophet of Allah! I 
am at your service, if you wish, I can collide these two mountains crushing 
all these people there in, or any other thing which you may suggest.” The 
Prophet of Allah, full of mercy, having no arrogance, replied in negation in 
the hope that if not these people, their descendents may come forward in 
the cause of Allah; Insha-Allah (if Allah wills). 
 

 

63. Remembrance of Allah (Dhikr) 

Apart from the mandatory prayers, Allah confers His servants, in verse 
152 of chapter 2, Al-Baqara, an honor and awards them with the blessings 
of His remembrance in that the verse says, “Remember Me (Allah), I will 
remember you, and be grateful to Me and never be ungrateful to Me.” 

In this regard, Imam Bokhari recorded a narration of Abu-Huraira that the 
Prophet of Allah said, “Allah says, I am just as My slave thinks of Me. I am 
able to do for him what he thinks that I can do for him and I am with him if he 
remembers Me. If he remembers Me in himself, I too, remember him in 
Myself, and if he remembers Me in a group of people, I remember him in a 
group that is better than them; and if he comes one span (stretched hands‟ 
length) nearer to Me, I go one cubit (stretched arms‟ length) nearer to him, 
and if he comes one cubit nearer to Me, I go a distance of two cubits nearer 
to him, and if he comes to Me walking, I go to him running.” 

The importance of the word “remembrance” (dhikr), being referred in 
Quran and Hadith, needs more explanation to seek its beneficiary 
effectiveness for the believers. As is understood, the word “remembrance” 
with regard to Allah means His dhikr, i.e., to glorify Him with His names and 
attributes. There appears to be five grades of dhikr, and those are  

a. dhikr by the material substances, b. 
dhikr by the botanical substances, c. 
dhikr by the animals, d. dhikr by the 
angels, and e. dhikr by the jinns and the 
humans. 
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Before explaining the above categories of dhikr, it needs to go through 
an important verse relevant in this regard; that is verse 18, chapter 22, Al-
Hajj, which says, “See you not that whoever is in the heavens and on the 
earth, and the sun, and the moon, and the stars, and the mountains, and the 
trees, and the moving living creatures, and animals, and many of the 
mankind prostrate themselves before Allah. But there are many on whom 
punishment is justified. And whomsoever Allah disgraces, none can honor 
him. Verily, Allah does what He Wills.” (The believers are supposed to 
prostrate after reading this verse.) 

Now to conclude the categories of dhakirs (one who supplicates), the 
above described three grades of dhakirs have no choice but are bound to 
make dhikr. They remember Allah instinctively without any consciousness. 
The fourth graders, the angels, do understand good and bad but have no 
choice to go for bad. Instinctively they are required to follow the commands 
of their Lord. Lastly the fifth graders, the jinn and the mankind, have a choice 
to do or not to do. But they achieve their highness according to the degree 
and manner of dhikr they do; for both apply the same rule, but the humans 
share more responsibility due their superiority over all other creations 
granted by Allah. When a person just remembers Allah, he achieves the 
grade of material and botanical substances and of the animals with regard to 
dhikr. This is the lowest grade for the humans in making dhikr or making 
supplication before their Lord, Allah. 

Therefore, the humans are obliged to make dhikr with all of their 
consciousness, devotions, and at the same time with negation of all the evils. 
They are supposed to supplicate and remember their Master and Lord, Allah, 
by keeping their conception through mind and body being in their lowest 
possible form of humbleness, obedience, and submittal in performing dhikr and 
in following Allah‟s commandments in the whole span of their life. Thus, when 
a slave calls Allah to be his Master, he at the same time negates all other 
powers, authorities, and interests and relates himself with his Lord, Allah, only. 
In consideration of which his Lord appreciates his humbleness and submission 
by Himself and before His holiest creature, the Maliks (angels). Therefore, 
dhikr or submission by a person achieves a certain degree of love and 
appreciation by his Lord in accordance with the degree of performance of his 
dhikr and submission. Such act of submittal and dhikr indeed makes him 
superior over the other creations, and among the humans he is graded 



accordingly. 
Sheikh Iqbal in one of his poetic verses says that when he pronounces, 

though reluctantly, himself to be a Muslim, he starts shivering and trembling 
because of his immediate realization of the degree of difficulties due to 
owning responsibility and accountability after uttering the word “Muslim,” i.e., 
committal of being the slave of Allah only. 
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72. The Great Mosque Becomes the 
First Assembly House of the 
Muslims 

As mentioned earlier, after the purchase of land, the Prophet of Allah 
started the construction of the mosque on the subsequent day. It took 
about seven months for its completion. It was built with stone and brick 
walls and the ceiling with trunks and leaves of the date palm trees, with its 
niche toward Masjid-Al-Aqsa of Jerusalem. Henceforth the mosque was 
being used to assemble, five times a day, by the faithful men, women, and 
children to offer prayer and supplicate before their Lord. Also they used it to 
discuss their social matters and to acquire knowledge and wisdom from the 
Prophet of Allah. Since there was no place to sleep for many of the 
immigrants, a big platform was built in its courtyard duly shaded with date 
palm leaves; the said platform was usually in use of the persons who were 
keen and dedicated to learn from the Prophet of Allah. They were the 
poorest in their livelihood but the richest by acquiring the treasures of 
knowledge (may Allah be pleased with them). Thus, this mud-bricks 
platform attained the position of an establishment to be the first learning 
institute for the Muslims. Indeed Medina had been and is a seat of learning 
for the Muslims. The said platform still exists in the great mosque and is 
known as “Suffa,” meaning “the place for the Sufis” or “the place of light” or 
“the place for the poor.” 

It may be brought on record that the said institute of learning has now 
been shifted from that platform to a proper formulated establishment by the 
name of Medina University since the last half century, but the platform still 
exists there. 
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73. The First Friday Address 
(Khutbah) by the Prophet of Allah 

During the Prophet‟s stay in Makkah, the Friday congregations were not 
possible due to the constraints of the extreme enmity of the Quraish. Also 
Khutbah and Azan (call for prayer) was not possible. Therefore, the first-ever 
Friday congregation was held and addressed by the Prophet of Allah in the 
suburbs of the city of Yathrib at the place of Banu Salem while he was in 
transit to Medina after having stayed at Quba. Being a historic address, it 
needs to be mentioned for the guidance of the believers; as per Imam Ibn-e-
Kathir, the subject matter of the said address of the Prophet of Allah is given 
below: 

All praises are for Allah. I glorify His name and praise for Him. I ask 
Him for His help, His pardon and His guidance. I only believe in the 
Unity of His Self, His Existence, His powers and His Attributes, 
whatsoever. I have never been disobedient to Him; instead I dislike 
and hate His disobedience. I witness that there is none capable of 
being worshipped except Allah, He is the only One, has no partner 
and the Muhammad is His servant and the Messenger. Only He has 
sent Muhammad with light of wisdom, advice and guidance for the 
mankind after a long period of the prophethood, in the period of 
gloom in knowledge and wisdom and deviation from the 
righteousness. He has been sent in the era approaching end of the 
world. Now whosoever comes forward obediently toward Allah and 
His Prophet, he is the successful, and whosoever remains behind in 
obedience, he is misled, gone astray and has lowered himself from 
the grade and status of the humans. 

O, Muslims! I advise you to be fearful from Allah and follow His 
guidance. The best advice from a Muslim to a Muslim is to recall his 
life of the hereafter, and to be fearful from Allah. 

O, People! Be cautious and abstain yourselves from the 
prohibitions. You cannot fi nd a better advice or Dhikr (prayer) than 
this. 

Remember! That fearfulness from Allah (taqwa) will be the best 
thing to help you in the hereafter. Taqwa also leads to sincerity in 
obedience of Allah and His prophet. Your deeds under Taqwa will 



bring fruit on the day of the Judgment; on the contrary the person 
would like to be away from his deeds. Allah says that He does not 
change His verdicts and He is not cruel to His servants. 
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O Muslims! Be fearful of Allah in your, present and future the 
open and the hidden, deeds. Because the person in fear of Allah 
will found his bad deeds as decreased and his good deeds as 
increased being reward for his Taqwa. The fearful people of Allah 
will reach to their highest end and shall be far away from the Allah‟s 
anger and punishment. It is Taqwa, which enriches with light (Noor), 
the face of a person and pleases Allah, Who raises his position. 

O Muslims! Put yourself in trouble and pain but don‟t be slack in 
fulfi llment of the duties of Allah. Allah has taught you His Book and 
shown you the right path and that the truthful and the liars be 
separated for reward and punishment on the Day of Judgment. 

O people! Allah has treated you nicely. So you ought to do in 
the same manner with the mankind. Those who are Allah‟s enemy, 
treat them so, and try your best with all of your wisdom and abilities 
to achieve the way of Allah. He has bestowed you the highness of 
being the mankind and a Muslim, so that you may live a good life 
and have its good end. Only by the help of Allah you achieve all 
virtues. 

O people! Remember Allah (by Dhikr) and prepare your selves 
for the forth-coming hereafter. Whosoever equalizes his relations 
with Allah, Allah equalizes his matters with others. Allah only 
commands His servants and no one else can do so. Allah is the 
only Master and no one else can be so. Allah is the only Greatest of 
all and we seek strength to be good and to do good only from Him, 
Who is the Most Gracious One. 

74. The Prophet’s First Address (Khutbah) in 
Medina 

On his arrival in Medina, the Prophet of Allah addressed his followers 
after having praised Allah, the Almighty. The subject matter of which, as per 
Ibn-e-Kathir, is given here: 

O people! Send good deeds for yourselves, ahead for the hereafter. 
By Allah! Every one of you will face the Day to come when every 
one of you will fall down unconsciously and the flocks will be without 



of their shepherd. Every person then will be questioned directly by 
their Lord, Allah; had not my Prophet came to you? I (Allah) had 
bestowed you with My Favors and Blessings, Resources and 
Possessions; tell Me,  
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what you have sent for yourself for this Day? The individuals will 
then twist their eyes to the right and left and will see nothing of his 
good deeds, instead the Hellfire only. So they were advised by the 
prophet of Allah to save for their own selves by investing in charity 
(sadaqat), no matter it may be even half of a date. Even if a person 
is too poor to give in charity even half of a date, he should try to 
recommend a good thing to his brother, if this is also not possible 
for him he should try to please his brother even by rendering a 
smile. Indeed one virtue could bring ten to seven hundred rewards. 
Peace may be upon you and upon the prophet of Allah, and Allah‟s 
Blessings and Favors on us. 

Then after a little break, the Prophet of Allah said, 

The best of the words are the words of Allah, successful is the 
person who has been bestowed with Eman (faith) and keeps his 
mind free from the disbelieving thoughts. Indeed the Quran is the 
best of the speech and is the most comprehensive, the most 
meaningful. Whosoever is the friend of Allah, be his friend. Love 
Allah from the core of your heart. Don‟t be tired or fed up of the 
speech of Allah and from the remembrance (Dhikr) of Allah, and 
don‟t let your hearts be hard for it. Pray Allah alone and don‟t make 
partners with Him, and fear Allah, as you ought to fear. Whatever 
you utter the truth; adopt it for yourself, only that can prove that you 
are pronouncing the truth. You are required by the Grace of Allah to 
practice love with each other. 

Remember! Breach in trust with Allah annoys Him. Peace be upon you and the 
Blessings and 
 
 

94. The Aspects of Jihad 

There seem to be three major aspects of jihad: 

A. Sources of Jihad 

There are three sources of jihad:  

i. Jihad by heart and by Speech ii. Jihad by Cash or Kind iii. Jihad by 
Oneself, i.e., by Putting One‟s Own Life in Extreme Danger  

Verses 10-12 of chapter 61, As-Saff and a saying of the Prophet, 
recorded by Imam Muslim, are mentioned below in this regard: 
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O, you who believe! Shall I guide you to a trade that will save you 
from a painful torment? . . . That you believe in Allah and His 
Messenger and that you strive hard and fight in the cause of Allah 
with your wealth and your lives: that will be better for you, if you 
understand . . . (If you will do so) He (Allah) will forgive your sins and 
admit you into the gardens under which rivers flow, and the pleasant 
(and eternal) residence in the Paradise; that is indeed the great 
success. 

Saying of the Prophet: 

Whosoever among the believers happen to witness any evil deed, 
he is obliged to stop it by his hands, if he is unable to do so, then he 
should try to stop it with his tongue, if he is still unable to do so, 
then he should at least think and believe it to be a bad deed; indeed 
this will be the weakest kind of his faith. 

B. Kinds of Jihad 

There are four kinds of Jihad, which have been described below:  

i. Jihad with Satan 

Satan is the source of evil and the most forceful enemy of the humans 
irrespective of their faith or religion. He works on the faithful to get them 
away from their faith, and on the contrary, he works on the unbelievers to let 
them remain stuck to their faith. A Momin (righteous person) is therefore 
required to remain in jihad, i.e., in struggle throughout his life against the ill 
motives of Satan and to remain steadfast to the righteousness. 

Verse 6 of chapter 35, Al-Fatir, says in this regard that “surely, Satan is 
an enemy of yours, so take him as an enemy. He only invites his followers 
that they may become the dwellers of the blazing fire (the Hell).”  

ii. Jihad Bin Na f s  (Self) 



The human soul and its will and wishes always remain entangled 
between the two forces, i.e., purity from the evil or contrary to it. Purification 
of soul is acquired by following the commandments of Allah; otherwise 
Satan will take possession of it and shall fill it with the filthy evils. A constant 
struggle is therefore  
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required to remain strict and sound on the straight path to save one‟s own 
soul from inducements of the evils of the self. 

Verse 105 of chapter 5, Al-Maida, says, “O, you who believe! Take care of 
your own selves; if you follow the (right) guidance and forbid what is wrong, 
no hurt can come to you from those who are in error (i.e., on the wrong path). 
The return of you all is to Allah, and then He will inform you about (all) that 
you used to do.” 

Thus, guarding of our soul from evil means to take care of ourselves, 
which is indeed a most difficult task; it has therefore been said to keep 
oneself in Jihad bin Nafs (jihad with the self, i.e., to always remain in 
struggle to protect one‟s self from the satanic incitation).  

iii. Jihad for the Oppressed 

Allah calls His believing servants to perform jihad in His cause and to 
strive hard to save the oppressed ones from the injustices of the society. 

Verses 75-76 of chapter 4, An-Nisa, says, “And what is wrong with you 
that you fight not in the cause of Allah, and for those weak, ill treated and 
oppressed among men, women and children, whose cry is: Our Lord! 
Rescue us from this place, whose people are oppressors, and raise for us 
from You, one who will protect us, and raise for us from You, one who will 
help us . . . Those who believe, fight in the cause of Allah and those who 
disbelieve, fight in the cause of Taghut (Satan). So fight against the friends 
of Satan; ineffective indeed is the plot of Satan.‟”  

iv. Jihad to Defend an Islamic Society or Territory 

It is mandatory on each adult, being capable to exert, of a Muslim 
society or community to protect and defend it from any out or inside 
aggression. But he is not supposed to take part in such activities at his own 
or under an illegal command; instead he is obliged to follow a legitimate and 
a bona fide command only. 

Verse 200 of chapter 3, Al-e-Imran, pronounces a divine command in 
this regard and says, “O, you who believe! Endure and be more patient (than 
your enemy), and guard your territory by deployment of your Army units at 



the appropriate points and have Taqwa of Allah, so that you may be 
successful.” 

Two verdicts of the Prophet of Allah are also mentioned below in this 
regard: 

1. Imam Bokhari recorded a narration of Sahl-bin-Saad that the 
Messenger of Allah said that “a day of Rabat (guarding the  
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motherland) in the cause of Allah is better than his life and all 
that is in it.” 

2. Imam Tirmidhi recorded that Ibne Abbas said that he heard the 
Messenger of Allah saying, “Two eyes shall not be touched by fi re: 
an eye that cried for fear of Allah and an eye that spent the night 
guarding in Allah‟s cause.” 

C. Elements of Jihad 

There seems to be six elements of Jihad, which are mentioned below:  

i. Niah  (Intention, Purpose, and Motive) 

The purposes, intentions, and motives of jihad must be in accordance 
with the principles, rules, and regulations derived from the Divine Orders and 
for the sake of Allah‟s cause only. The person declaring or joining jihad must 
not have any personal motives or intention of any self-achievement. Imam 
Bokhari and Muslim recorded that when the Prophet of Allah was asked as 
to who is the Mujahid, one who fights with enthusiasm or one who fights for 
hypocrisy, the Prophet of Allah replied, “One who fights for the cause of and 
to up right the way of Allah.” 

Verse 74 of chapter 4, An-Nisa, appreciates those who fight in the cause 
of Allah only; it says, “Let those who sell the life of this world for the 
Hereafter (and) fight in the cause of Allah, and whose fight is in the cause of 
Allah is killed or gets victory, We (Allah) shall bestow on him a great reward.”  

ii. Obligation to Participate 

Allah has obligated jihad on every Muslim who is required to fight against 
each evil caused by an enemy‟s oppression against a Muslim society. Jihad 
is mandatory on everyone, whether he joins the fighting or remains behind to 
provide support as and when required and is ready and willing to march 
forth, whenever commanded by a bona fide authority. 

Verse 216 of chapter 2, Al-Baqara, refers in this regard, which says, 
“Fighting is ordained for you (Muslims) even if you dislike it and it may be 



that you dislike a thing, which is good for you and that you like a thing, which 
is bad for you. Allah knows and you do not know.”  
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iii. Bona Fide Command 

There are two categories with regard to command to initiate, commence, 
and conduct jihad: 

(1) jihad with Satan and the self (Nafs) (2) jihad for the oppressed 
ones, and jihad to defend an Islamic society  

or territory 

1) Bona Fide Command for Category 1 

There are three bona fide commands in this regard:  

a) The divine command duly concluded from Quran and Sunnah. b) 
The command of rules promulgated through Ijtihad (consensus  

of the scholars) and Qyas (self-judgment) derived from Quran, 
Sunnah, and Ijtihad.  

c) The command of own self to protect thy own soul and body from 
the evil and vicious wishes and deeds. 

2) Bona Fide Command for Category 2 

There are also three bona fide commands in this regard:  

a) The divine command has to be followed to initiate jihad and to 
abide by the rules and regulations dictated in the Quran and 
Sunnah to commence jihad.  
b) The head of the Muslim state is obliged to make a call for and 
declare jihad, being the only authoritative command to initiate, 
commence, and conduct jihad. Compliance of which becomes 
obligatory (Fard) on every Muslim, irrespective of his opinion or 
willingness.  
c) The lawful chain of command, i.e., command in a row, right from 
the chief commander up to the local commander, is to be followed 
and observed in its true spirit considering it to be an authoritative 



and bona fi de command. 
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Divine orders and instructions in this regard are mentioned below: 

Verse 59 of chapter 4, An-Nisa, says, “O, you who believe! Obey Allah 
and the Messenger and those of you who are in authority. (And) If you differ 
in any thing between yourself, refer it to Allah and His Messenger, if you 
believe in Allah and in the Last Day. That is better and suitable for final 
determination.” 

Imam Bokhari has recorded with reference to Ibne Abbas that this verse 
was revealed about Abd-Allah-bin-Hudhaifa, when he was sent to a military 
expedition by the Messenger of Allah.  

iv. Ability to Fight 

It is obligatory on the part of an Islamic state to acquire and possess 
enough capability to defend its people and territory by all means required 
and necessary to fight. Such state is also required to prepare and make 
itself capable to deter its enemy up to the extent that war may not take 
place. A Muslim state must achieve self-sufficiency by possessing and 
maintaining all types of war essentials to attain ability to fight effectively in 
order to keep peace in the society and to avoid bloodshed. 

Verse 60 of chapter 8, Anfal, says in this regard, “And make ready 
against them, all that you can do to have power including the horses of war 
in order to threat the enemy of Allah and yours and others besides them 
whom you may not know but Allah does know. (Now it means the existing 
cavalry system, the artillery, the latest warheads, and the other fighting 
forces like navy and the air force). And whatever you shall spend in the 
cause of Allah, (i.e., for preparation of defense purposes) shall be repaid to 
you and you shall not be treated unjustly.” 

It may be concluded that preparation to gain fighting strength is 
mandatory, but an Islamic state should not be scared because of the 
enemy‟s number and power. For jihad faith is more important than the 
number of the fighting forces. In this regard, there is an example of the Battle 
of Mauta, fought in the eighth year after Hijra, i.e., AD 629, in retaliation of 
martyrdom of a Muslim ambassador by a governor of the Byzantine 
Romans. Wherein the Muslim troops were matchless in number and were 



having too minimal war equipment, i.e., an army of three thousand only as 
against an army of one hundred thousand, of which two-third of them were 
martyred. This decision was taken by the Prophet of Allah just to let the 
enemy realize their unjust and arrogant behavior and the Muslim‟s  
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annoyance and courage and will to die for taking revenge of their emissary 
and to live with respect, dignity, and honor. This act of the Prophet was also 
to let his nation realize that they ought to live in the best of their honor, 
dignity, and self-respect. 

The spirit of jihad, however, imparts in a Momin (the man of Allah) “the 
will to die” as against “the will to live,” but they die to let the others live in 
peace and dignity. They indeed sacrifice their to days for the better and 
bright tomorrows of their remaining nation, whom they are leaving behind.  

v. Essentials of War 

1) To Remain Steadfast While in Confrontation 

Verses 15-16 of chapter 8, Anfal, refer in this regard, which say, “O, you 
who believe! When you meet those who disbelieve, in a battlefield, never 
turn your back to them . . . And whosoever turns his back to them on such a 
day unless it is a strategy of war, or to retreat to a troop (of his own), he 
indeed has drawn upon himself displeasure of Allah. And his place is hell, 
and worst indeed is that destination.” 

2) To Observe Patience in Behavior 

It has been recorded by Imam Bokhari and Muslim that Abd-Allah-bin-
AbiAwfa said that during a battle, Allah‟s Messenger waited until the sun 
declined then stood among the people and said, “O people! Do not wish to 
face the enemy (in battle) and ask Allah to save you (from calamities). But if 
you should face the enemy then be patient and let it be known to you that 
the paradise is under the shadows of the swords.” 

3) To Observe Discipline and Sincerity 

War cannot be fought without sincerity and discipline, which is a very 
important element to overcome the enemy. Recorded by Ibne-Kathir in 
explanation of verse 4 of chapter 61, As-Saff, with reference to Saad-bin-
Jubair that before Allah‟s Messenger began a battle, he managed to line up 



his men in rows being firmly connected to each other. Verse 4 of 61 says in 
this regard, “Verily! Allah loves those who fight in His cause in rows (ranks) 
as if they were a solid structure.” 
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A part of verse 78 of chapter 22, Al-Hajj, mentions in the same context 
that “strive hard in Allah‟s cause as you ought to strive (with sincerity and 
discipline).” 

4) To Supplicate before Allah 

The servants of Allah are not supposed to be proud of their strength, 
power, or superiority of any type over their enemies. They, after fulfilling 
the basic requirements and preparations up to their best abilities and 
resources to face the enemy, must pray in their utmost humbleness to 
their Lord, Allah the Almighty, to seek His help and blessings in whatever 
matter He considers necessary. 

It may be mentioned that the regular five-time prayers in a day are 
lowered in war to one rakat only for each prayer, wherein the troops are 
divided in two groups, and each of them prays one rakat in turn behind the 
same imam, who prays two rakat. In this manner, each one prays and at the 
same time remains in war. 

Verse 102 of chapter 4, An-Nisa, refers in this regard. Also few verses at 
the end of chapter 2 of the Quran mention a specific prayer for recitation 
during war, i.e., “O, Allah! Pardon us, and grant us forgiveness, Have mercy 
on us, and give us victory over the disbelieving people.” This prayer creates 
steadfastness in the believers on one hand, and on the other hand it restricts 
the believers from performing any unethical action, which is now called a 
war crime.  

vi. Etiquettes of War 

The act of war is unwanted in Islam, but when it becomes essential, the 
faithful must follow and observe the general rules of ethics within the ranks 
during the war, which may be called to be the etiquettes of war. Those may 
be defined as under: 

1) To observe secrecy regarding war plans and other related matters. 2) 
To let the troops know the exact marks of identification among the  

friends, the foes, and the neutrals. 3) To maintain discipline, 



coordination, and cooperation between the men  
of war. 4) Before start of war, the authoritative command is obliged to 

present peace  
to their enemies, i.e., to accept Islam or to come for a compromise or 
to conclude a peace treaty in order to avoid bloodshed and 
destruction. 
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5) During war the old persons, the women, the children, and the priests are 
not to be killed; instead only the persons engaged in war are to be attacked. 
6) Enemy properties including crop fields are not to be destroyed. The 
material and equipment capable to be used in war are not included in the 
enemy property. 
7) Since the establishment of UNO and International Court of Justice, 
the rules adopted by the parties in conflict and the rules agreed upon 
through some treaty on international, regional, or country-to-country 
basis must be complied with by the parties involved or engaged in war. 

 

 

157. Christians Recognized the Prophethood of 
Muhammad 

The Christians, who were true followers of the divine verdicts preached 
by the prophet Jesus, were much inclined toward the Prophet of Allah, since 
they were expecting his arrival. It was therefore the Divine Authority had 
revealed some soft and attractive words in appreciation of their behavior and 
attitude; but such Christians were too less in number. The following three 
Christians were the prominent and worthy to mention who recognized 
Muhammad-bin-Abd-Allah as the Prophet of Allah in accordance with their 
revealed book: 

A. The Christian Priest Buhira 

There was a priest by the name of Buhira in the city of Basra, then part 
of Syria, the then territory of the Roman Byzantine Empire. When the 
Prophet of Allah was only twelve years old, he had been to that place along 
with his uncle Abu-Talib. Since he had knowledge of the New and the Old 
Testaments, he  
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recognized in him the signs of prophethood and hosted a feast in his honor 
along with all members of his caravan. So Buhira was the first person who 
recognized him to become the Prophet and expressed his gesture of 
greeting and respect. 

B. Waraqa-Bin-Nofal 

He was a cousin brother of Lady Khadija, wife of the Prophet, and was 
converted to Christianity and had become a religious scholar. When the 
Prophet of Allah experienced the process of receiving the divine revelation 
through the angel Gabriel, he came to a fearful state of mind. Thereupon 
Lady Khadija took him to her cousin Nofal and told him to look after his 
nephew (Muhammad). Nofal by his knowledge of the Christian religion 
expressed his delight and told that Muhammad was going to be the Prophet, 
since he observed in him the prophetic signs, and that angel Gabriel had 
come to him. Waraqa was an old person, so he did not survive till the 
Prophet of Allah pronounced his proclamation of his being the Prophet. 

C. Negus Ashamar, King of Abyssinia 

He was also a man of knowledge, a true Christian; when he knew about 
the attributes of the Prophet and heard the Quranic verses about Miriam and 
Jesus from Jafar-bin-Abu-Talib, his eyes overflowed with tears in submission 
and supplication before his Lord. He then believed in the prophethood of 
Muhammad and sent his greetings to him. In his letter sent in reply to the 
Prophet‟s letter, and his address on the occasion of the marriage 
pronouncement of the Prophet with Lady Umm-e-Habiba, he expressed his 
declaration of being a true Christian and a true Muslim. In return of his 
acceptance and his declaration of being a slave of Allah, the Prophet had 
prayed for him on his death, saying to his companions, “Your brother Nijashi 
has died, so let us pray for his forgiveness.” And so they prayed. 

These were the examples to show that the true Christians did believe in 
the prophethood of Muhammad. Hence, Prophet of Allah had shown his love 
and affection for the Christians. Allah, the appreciator, also appreciated the 
virtues of the true Christians; in this regard verse 82, chapter 5, Al-Maida is 



relevant, which says, “Verily, you will find the strongest among the humans 
in enmity to the believers (Muslims) the Jews and those who are the 
Idolaters and you will find nearest in love to the believers those who say, 
„We are Christians.‟ That is because amongst them are Priests and monks, 
and they are not proud.” 
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Furthermore, the Quran has also recognized with appreciation and 
admiration the submission and supplication of the Christian king Negus of 
Abyssinia and of his delegates in verses 83-84, chapter 5, Al-Maida, which say, 
“And when they (Christians) listen to what has been sent down to the 
Messenger (Muhammad), you see their eyes overflowing with tears because of 
the truth they have recognized. They say: Our Lord! We believe; so write us 
down among those who witness the truth . . . And why we should not believe in 
Allah and that which has come to us of the truth? And we wish that our Lord will 
admit us (in Paradise) along with the righteous people.” (May Allah shower His 
blessings onto Negus and his courtiers?) 

There is another very important verse, i.e., verse 199 of chapter 3, Al-e-
Imran, which says, “And there are certainly among the people of the script 
those (Jews and Christians) who believe in Allah and in that which have 
been revealed to you (Muhammad), and in that which has been revealed to 
them, humbling themselves before Allah. They do not sell the verses of 
Allah for a little price, for them is a reward with their Lord. Surely Allah is 
swift in account.” 

D. Christian Delegation from Abyssinia 

When the Christian delegation from Abyssinia came to visit the Prophet of 
Allah at Median and heard Quran from him, being learned and true Christians, 
they humbled and cried in their submissiveness and gratitude before their 
Lord, Allah. On the contrary, the Jews disbelieved in Christ and Muhammad 
and attempted to kill them both and disbelieved their truthfulness in their 
arrogance. Although they knew through the divine knowledge, revealed unto 
Moses, that both the prophets, i.e., Jesus and Muhammad, had brought the 
Message in continuity of the Messages conveyed by the prophet Abraham and 
the prophet Moses. 
 

 

176. The Words “Halal” and “Haram” Explained 

Since the words “Halal” and “Haram” are frequently used in the Islamic 
jurisprudence, in the Quran, in the Hadith, and in the daily life business, it needs 
to be known what they mean exactly. As a matter of fact, the philosophy of the 
words “Halal” and “Haram” is generally not understood, especially in South 
Asia, except that “Halal” means the good thing and the permissible and “Haram” 
means the bad and the non-permissible. This lack of understanding matters, 
since limits imposed by the Divine Authority are based on the understanding of 
these words. Because “Haram” refers to a good and a bad thing as well but in a 



different meaning, e.g., Kaaba, the most revered place is called Haram, and a 
dirty and a bad thing is also called Haram. So to make it understandable, we 
may refer to the sayings of the Prophet and the verses of the Quran that explain 
how these words have been used. 

A. “Suckling prohibits (yaharramo), what blood relation prohibits 
(yahromo)” (Muslim). 
B. “The permitted (Al-Halalo) is what Allah has allowed (Aa-Halla) in His 
Book and the prohibited (wal-Haramo) is what Allah has disallowed 
(Harrama) in His Book” (Al-Maja). 
C. “He (Allah) has forbidden (Harrama) you only the dead animals and 
blood and the flesh of swine and which is slaughtered as sacrifice for 
other than Allah” (verse 173 of chapter 2). 
D. “O, Mankind! Eat of that what is permitted (Halalan) and good, pure 
and clean (Tayyaba) on the earth” (verse 168 of chapter 2). 
E. “And (they) obstruct you from Al-Masjid Al-Haram” (part of verse 25 of 
chapter 48). 
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So it is concluded out of the above quotations from the sayings of the 
Prophet and the verses of the Quran that:  

i. Haram (illegal) is to marry from Nasb and Ridda, i.e., what has been 
prohibited from the blood relations and the suckling.  
ii. Haram (respectable) is the Kaaba, i.e., Al-Masjid Al-Haram. iii. Haram 
is (prohibited to eat) the dead animal, the blood, and the swine. iv. 
Haram (prohibited or illegal) is what Allah made haram (prohibited) in  

Kitab (Quran). v. Halal (permitted or legal) is what Allah made halal 
(permitted) in Kitab  

(Quran). vi. Halal (permissible) is which is pure, good, clean, and 
permitted by Allah. 

Apparently it appears that at the same time, the Kaaba, the most revered 
place, is haram; the revered month Muharram is haram; and the dead 
animal, the blood, and the swine are also haram. This is a linguistic dilemma 
that is not commonly understood; hence, the real meaning of these words 
are not understood because of having the same words for the good and the 
bad thing at the same time, without having its logical understanding. 

Thus, to make it clear, it may be understood that the word “haram” 
comes from the word “hurmat,” meaning thereby “respectful or liable for 
respect.” And the word “halal” means to be legal or permissible. So how can 
things like the swine, the dead animals, and the blood be said to be liable for 
respect? Thus, the words “halal” and “haram” do not contain the dictionary 
meaning while used in the Islamic religious language; instead the word 
“Hurmat” as is used in Quran and Hadith has been related to the subjective 
or the objective Hurmat, i.e., respect for the human being or the respect for 
the objects like the places of Allah‟s worship and that which has been 
declared to be respectful by Allah. 

Hurmat is therefore sometimes subjective and sometimes objective and 
sometimes has both directions, e.g., killing of an innocent person is haram, i.e., 
prohibited because it affects the hurmat of the person killed, i.e., his respect and 
his right to live bestowed to him by his Lord is denied. Similarly Kaaba or places 
of Allah‟s worship have been bestowed respect by Allah, and therefore it has to 
be respected by the human being. Similarly paradise has been made haram for 



those who make partners with Allah, since making Allah‟s partner is against the 
hurmat (grandeur) of Allah. Secondly the individual making partner with Allah is 
not caring for his own hurmat because he is doing something that is below his 
own dignity while he is misusing his wisdom by making deities other than Allah. 
Thirdly entrance of such a sinner is again contrary  
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to the hurmat of paradise, since it is meant for the people obedient to Allah only. 
The same rule applies for Kaaba and other places of worship. 

On the contrary, the dead animals, the blood, and the flesh of swine are 
haram, i.e., prohibited, not because of their own sanctity or hurmat but 
because the prohibition is mandated to save the sanctity or hurmat of the 
individuals making use of them, and the people doing so are degrading their 
own hurmat or sanctity. 
So to conclude, all bad deeds are haram, i.e., prohibited because their 
committal harms the hurmat of the individual because he is disgraced, 
dishonored, and condemned. On the contrary, all good deeds are halal, 
i.e., permissible because their committal preserves the hurmat or respect 
of the individual because he is honored by grace and goodness 
 
 
 

184. Brief Analysis of Sufi sm or Mysticism 

“Love of Allah” and “love of Prophet” have been the basic subjects of 
Sufism, whereas mysticism is not exactly a subject of Sufism but has been a 
parallel field of thought, and it deals with the subject of “in search of God.” 
Since the Quranic verses in the preceding paragraphs refer to the basic 
thought of Sufism,  
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it has therefore been felt that brief analyses be conducted with regard to this 
school of thought because it has created a number of misunderstandings 
and misconceptions contrary to the verdicts of Allah and His Prophet. We 
must therefore find out its roots in Quran and the Sunnah of the Prophet to 
enable ourselves to evaluate the existing schools of Sufism as to what 
extent these are within the Islamic purview. 

The mystic way of life and its philosophy has its old history. It generally 
means to achieve love of the Supreme Being by means of quitting all worldly 
affairs, involvements, and connections. Similar concepts and practices were 
followed by the Muslim Sufis. It would therefore be appropriate to examine 
the concept and practice of Sufism according to Quran and the Sunnah of 
the Prophet, since the ultimate end of a Muslim is always to achieve the love 
of Allah by way of adopting Taqwa or piety. Accordingly it may be said that 
the first person to be a Sufi in Islam was the Prophet Muhammad himself 
who loved Allah much, more than anybody else. His closest deputies 
followed and thereafter the believers who loved Allah and His Prophet much 
and wanted to achieve their nearness by following the way of the Prophet 
and his companions. 

But after the deputies and the closest companions of the Prophet, there 
appeared three distinct groups in Sufism. In that one group followed strictly 
the way of the Prophet of Allah by remaining involved in the necessary 
worldly affairs, and at the same time they abided by the rules of the Quran 
and the Sunnah and exerted to achieve at their best the love of Allah and of 
His Prophet. Indeed they had to leave the luxuries of life. The second group, 
who also wanted to achieve the love of Allah and His Prophet, secluded 
themselves from the worldly affairs; this was indeed contrary to the Sunnah 
of the Prophet. The third group, however, had chosen a wrong way to 
achieve the love of Allah and His Prophet, though their intention was also 
good. This group was most probably influenced by the Greek and the Iranian 
school of thoughts duly adopted by the Muslim thinkers and the Sufis. So let 
us have a view of such Sufi ideological thoughts that prevailed in most of the 
Muslim societies. 

A. The Theory of Duality 



They created and spread the concept of duality as against the basic 
concept of Divinity. In that the ideology of Ibn-al-Arbi (b. AH 560 or AD 1165) 
is that God created everything out of Himself, since there existed nothing but 
God. This theory caused chaos in the religious thoughts since if all the 
existents were part of Allah, then what about the Pharaoh and Nimrod, who 
claimed to be the  
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gods, and against whom Allah sent His Messengers and put them in trail and 
punished them accordingly? This theory was practically demonstrated by a 
Sufi Abu-al-Mughis Hussain Mansoor-al-Hallaj (AD 858-922), a Persian 
mystic settled in Baghdad, who proclaimed, “I am He whom I love, he 
exclaimed, He whom I love is I, we are two souls co-inhabiting one body. If 
you see me you see Him and if you see Him you see me.” 

On this proclamation, he was executed by the state. The statement of 
Hallaj was, indeed, in contradiction to the following divine statements:  

i. “There is nothing alike Him (Allah) and He is the All-Hearer the All-
Seer” (verse 11 of chapter 42, As-Shura).  
ii. “Say: He is Allah, the One and Only, Allah, the Eternal, the Absolute” 
(verses 1and 2 of chapter 112, Akhlas). 

These two verses of the Quran negate any idea contrary to the concept 
of Divinity, which formulate the basis of faith for a Muslim. But it is 
mentioned with great concern that in addition to the idea of duality, there 
also exists an idea of Trinity as well in the Sufi school of thought, as is 
evident from the poetry of one of the Sufi poet Bulleh Shah (AD 1680-1758) 
of Punjab (Indian subcontinent); who said in one of his poetic stanzas that 
“Ali was Ahad in the first instance and then became Ahmad.” (May Allah 
excuse us?) 

Similarly Lal Shahbaz Qalandar (AD 1177-1274) of Sindh has said in one 
of his poetic works that “Allah is Ahmad without the letter ‘M’ (Meem), in that 
Ahmad is also the name of Prophet Muhammad, and Ahmad without the 
letter „M‟ becomes Ahad,” i.e., a name of Allah, so in this way he depicted 
his philosophy of dualism. 

We must, therefore, remain most thoughtful and conscientious to accept 
or draw any philosophical, poetic, cultural, and theological or religious idea, 
myth, or phrase until it is approved by the verdicts of the Quran and the 
Sunnah of the Prophet; and all contrary ideas must be thrown away and 
must not be accepted by any slave of Allah. 

B. Seclusion 



The Sufis start their seclusion from their routine worldly affairs starting 
from at least forty days to an unlimited period. This practice seems to have 
been derived from the Jew rabbis, Christian and Buddhist monks, or from 
the Vedic thoughts of the Vedanta Hindus. 
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As far as the Jews‟ concept is concerned, it seems to have been taken 
from the incident when Allah called the prophet Moses to remain in seclusion 
for forty nights on the mount of Toor. In this context, verse 51 of chapter 2, 
Al-Baqara, and verse 142 of chapter 7, Al-Aaraf, are relevant, which say, 
“And (remember) when We (Allah) appointed for Moses forty nights, and (in 
his absence) you took the calf for worship. 

“And We (Allah) appointed for Moses thirty nights and added ten and he 
completed the term, appointed by his Lord, for forty nights.” 

Contrary to but parallel to the tradition of the prophet Moses, which was 
indeed in compliance with the Divine Orders, the Prophet Muhammad 
mandated etkaf for his followers, i.e., to seclude oneself for ten days only 
during the month of Ramadan, every year, which he himself practiced during 
the whole period of his life since fasting was promulgated during the month 
of Ramadan in the second year of Hijra. Only during the last Ramadan of his 
life the Prophet secluded himself for twenty days in etkaf, i.e., staying in the 
mosque, leaving behind all worldly affairs in remembrance of Allah. 

C. Pledge (Baiy ) 

The Sufi sheikh takes covenant from the disciple (mureed) and takes its 
validity from the only verse, i.e., verse 10 of chapter 48, that the disciple will 
obey him in all religious and worldly affairs, and by this the mureed forfeits 
his own authority to exercise his will unto his own self. This is also contrary 
to the verdicts of the Quran and the Sunnah of the Prophet due to the 
following reasons:  

i. The only verse by which the Sufi Sheikh pleads baiy to be the Sunnah 
of Prophet is the above-said verse 10 of chapter 48, Al-Fattah, which is 
not truly interpreted, since the said verse was revealed at the occasion of 
the pledge of Ridwan, when Othman-bin-Affan was sent to the leaders of 
the Quraish to have their permission to perform pilgrim of Kaaba. When 
his return was delayed considerably and a rumor came to the Muslim 
camp that Othman was martyred, at that occasion the Prophet of Allah 
took a pledge from his fifteen hundred companions that they will remain 
with the Prophet in any way to take revenge of Othman. So the pledge 



was commended by the Divine Authority in the Quranic verse quoted 
above: “Verily, those who pledge to you (O, Muhammad) they are giving 
pledge to Allah.” Thus, it is absolutely clear that the pledge of Ridwan 
was taken and given only for a specific purpose and occasion, and  
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it has no general bindings or meanings. Also no such pledge for 
security of one‟s faith and for following anyone else other than the 
Prophet is evident from the close deputies of the Prophet of Allah. 
The pledge for the deputies of the Prophet was taken only for their 
recognition to be the head of the Muslim state and of its community.  

ii. The most important factor being ignored is that each and every 
believer is already under pledge with Allah, the most high, to follow His 
and His Prophet‟s commands and in no way is obliged to follow the 
command of anyone else. It may be and it had happened that in the 
Indian Subcontinent a Sufi sheikh by the name of Ghulam Ahmad 
Qadyani (a liar) claimed him self to be the recipient of revelation from 
Allah and claimed to be a prophet. Then what happened to the pledges 
given by his followers to him? They all were misled and became 
nonbelievers by believing him. A Muslim is, therefore, not supposed to 
follow anyone else other than the Prophet of Allah, who in fact is his 
leader, his murshad, his peer, his guide. Indeed we do need to have 
religious teachers who may guide us in understanding the Quran and 
Sunnah of the Prophet. A person who pronounces to be a Muslim is 
supposed to have faith on Allah, His prophet, and the Day of Judgment 
publicly and from the core of his heart; and this is his pledge. 
  It may also be pointed out that every Muslim is mandated to pledge 
with regard to his faith or Eman in accordance with verse 285 of chapter 
2, Al-Baqara, which says that “the Messenger (Muhammad) believes in 
what has sent down to him from his Lord, and (so do) the believers. 
Each one believes in Allah, His angels, His Books, and His 
Messengers,” and they say, “We hear, and we obey. (We seek) Your 
Forgiveness Our Lord, and to You is the return (of all).” 
  So when a Muslim pledges before Allah, then no one else is entitled to 
bring him under his command, and one should not submit himself before 
anyone else other than Allah in the matter of his faith. Only at the time of 
the Prophet, the persons entering the folds of Islam were obliged to 
acknowledge before him the unity of Allah and his prophethood. Also 
they were obliged to pledge to obey his commands in order to obey the 
commands of Allah.  
iii. Sufis also believe in the theory of Abu-Nasr-Farabi (AD 886-950) as he 
said, “After achieving the highest level of wisdom, a person enables 



himself to perceive the revealed knowledge.” This concept is also contrary 
to the divine verdict revealed vide verses 26-27 of chapter 72, Al-jinn, 
which  
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say, “The All-Knower of the Ghaib (unseen), and He reveals to none, 
His Ghaib (revelation) . . . except to a Messenger whom He has 
chosen.” 

  The knowledge about which Farabi has spoken cannot be the revealed 
knowledge; instead he may be talking of intuition because intuition is 
knowledge higher than the instinct. The only difference between the two 
is that instinct is bestowed even to the lower animals and is the outcome 
of the built-in knowledge, whereas intuition is the outcome of the thinking 
with a pure mind and is based on imagination but has no match with the 
revealed knowledge, which was only bestowed unto the prophets by the 
Divine Authority. 

D. Sufi  Traditions 

Sufi school proclaims their specific traditions to attain wisdom in order to 
approach the nearness of Allah. In that they accept the help (Wathilah) of some 
saint or sheikh (murshad) and practice certain exercises that are not permissible 
under the verdicts of the Quran and the Sunnah, as is evident vide verse 153 of 
chapter 6 and verse 32 of chapter 3, which say in this regard, “And verily, this is 
My (Allah‟s) path straight. So follow it and do not follow (others) ways, lest they 
lead you away from My path . . . Say (O, Muhammad)! If you love Allah, then 
follow me; Allah will love you and forgive your sins. And Allah is oft Forgiving, 
Most merciful.” 

Contrary to these verses, the followers of a particular Sufi school of 
thought keep their relations with Allah through their appointed sheikh or peer 
and a person known as a saint (may be alive or not). The saints set their 
spiritual links with Ali, whom they consider to be the chief of the saints, 
through whom they would approach Allah. 

The Prophet of Allah has also given his verdict in this regard; a popular 
and mostly recited saying on the pulpit proclaims, “Verily, the best of speech 
is the Book of Allah, and the best of guidance is the guidance of Muhammad 
and evil of all religious matter is their innovations (bidah), and every 
innovation (bidah) is a misguidance, and every misguidance is in the 
Hellfire.” 



E. Asking for Help 

Some of the followers of Sufi thoughts ask for help to someone other 
than Allah. They have formulated an opinion that all worldly affairs are being 
administered by the Sufis or saints appointed by Allah and that their prayers 
are granted by Allah through them. This is the most unwanted belief before 
Allah  
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being contrary to His orders. The topic is too vast to be explained here, but it 
can be made clear for the common understanding through the verdicts of 
Allah, the most powerful and the owner of sovereignty; the following verses 
of the Quran are referred in this regard:  

i. Verses 21-22 of chapter 72, Al-jinn, says that “say: (O, Prophet)! I have 
no power to cause to you harm or to bring you to the right path . . . Say: 
„surely none can protect (even) me against Allah, nor can I find refuge 
beside Him.‟” 
  Allah says that even if you invoke the Prophet (while he was alive), he 
could not help you, neither protect you, since he is not the partner of 
Allah; instead he is the most obedient slave (Abd) and the Prophet of 
Allah. Indeed he is extremely dear to Him, and indeed He has bestowed 
upon him His unlimited bounties and benevolences.  
ii. Verses 13-14 of chapter 35, Fatir, pronounce the might, the power, the 
ownership, and the lordship of Allah over everything that exists. The said 
verses say that “He (Allah) merges the night into the day and He merges 
the day into the night. And He has subjected the sun and the moon, each 
runs its course for a term appointed. Such is Allah, your Lord; His is the 
Kingdom, and those, whom you invoke or call upon instead of Him, own 
not even a Qitmir (a thin screen over the date stone) . . . If you invoke 
them, they hear not your call; and if (in case) they were to hear, they 
could not grant it to you (your request). And on the Day of Resurrection, 
they will disown your worshipping them. And none can inform you like 
Him, Who is the All-Knower.” 

Most of the followers of the Sufi thought argue that the saints and the 
prophets are alive in their graves and that they are not dead and do hear 
them when they are called and are able to recommend their prayers before 
Allah. In this context, they refer verse 154 of chapter 2 and verse 169 of 
chapter 3, which say that “think not of those who are slain in the way of Allah 
that „they are dead.‟ Nay, they are alive, though you perceive (them) not . . . 
Think not of those who are slain in Allah‟s way as dead. Nay, they are alive, 
finding their sustenance in the presence of their Lord.” 

Allah, the protecting friend, has clearly mentioned that such people are 



still alive and have their sustenance, but you cannot perceive their lives. 
This is why Allah has clarified in verse 14 of chapter 35 that even if they 
were to hear you (as you say), they could not grant anything that you ask 
them. 
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In another verse 22 of chapter 35, Allah says that “nor are (alike) the 
living and the dead. Verily, Allah makes whom He Wills to hear, but you can 
not make hear those who are in graves.” 

F. Tasbeeh or Dhikr 

Each school of Sufi thought prescribes for their people to pronounce 
dhikr or tasbeeh, i.e., to repeat the names of Allah or to pronounce praises 
for Him or to constantly make prayers for the Prophet for Allah‟s blessings 
(Salat). This is the only point of view that is not against the verdicts of Allah 
and His Prophet. But this practice mandates the individuals to also follow the 
commandments of Allah and His Prophet in the rest of their affairs of life. 
Since this aspect of Sufism is in accordance with the divine likings, we need 
to know the Quranic view and its effect on the person who pronounces dhikr.  

i. Quranic View of Dhikr 

There are various verses in Quran that incite its reader to pronounce 
dhikr of Allah according to their capabilities. Few of which are quoted below: 

1) The very first verse of the Quran says, “All the praises and thanks are 
to Allah, the Lord of every existence.” 
2) Verse 255 of chapter 2 says, “Allah! The only, and no one else (has 
the right to be worshipped), Who is the Ever Living, One Who sustains 
and protects all that exist. Neither slumber nor sleep can overtake Him. 
To Him belongs whatever is in the heavens and on the earth. Who is He 
that can intercede (mediate) with Him except with His permission? He 
knows what happens to them (His creature) in this world and in the 
Hereafter. And they will never compass (drive) any thing of His 
knowledge except that He wills. His Kursi (Throne) extends over the 
heavens and the earth, and He feels no fatigue in guarding and 
preserving them. And He is the Most High, the Most Great.” 
3) Verse 1 of chapter 57, Al-Hadeed, says, “Whatsoever is in the heaven 
and on earth praises and glorifies Allah, and He is the All-Mighty, All-Wise.” 
4) Verse 44 of chapter 17, Al-Isra, says, “The seven heavens and the 



earth and whatsoever is there in, glorify Allah, and there is nothing which 
do not praise Him, but you do not understand their recitation. Truly He is 
Ever Merciful, Most Forgiving.” 
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5) Verse 1 of chapter 64, Taghabun, says, “All that is in the heavens and 
on the earth glorifies Allah, and belongs to Him the Sovereignty and all 
the praises and thanks, and He has power over all things (to do He 
likes).” 
6) Verse 18 of chapter 22, Al-Hajj is a very important verse and obligates 
prostration on its recitation. Allah says there, “See you not that whoever 
is in the heavens and whoever is on the earth, and the sun, and the 
moon, and the stars, and the mountains, and the trees, and Ad-Dawab 
(animals having livers), and many of the mankind prostrate themselves 
to Allah, but there are many (amongst the mankind who do not 
prostrate), on whom the punishment is justified. And whomsoever Allah 
disgraces, none can honor him. Verily Allah does what He wills.” 

So to conclude that when Allah is the Lord and Master of everything and 
that everything pronounces His dhikr and prostrate before him, then why 
should not the supreme being of Allah‟s creation pronounce His dhikr? 
Instead dhikr or tasbeeh of the human being must be the most superior in 
degree of submission and supplication as compared to all other creations. 
The human must involve his physical and spiritual means while making 
submission before his Lord, i.e., pronouncing dhikr or prostrating before Him. 

Imam Abu-Hamid Ghazzali (AD 1058-1111), a renowned Muslim 
philosopher, who ended up with Sufism, says that one should clean his Qalb 
or heart (subconscious) from all of his thoughts, other than Allah, to achieve 
the highest end of life. He adds that one should adopt taqwa (piousness) to 
achieve Allah‟s nearness (love). According to him this is not possible until we 
leave our worldly involvements (pleasures). Indeed it is too difficult to 
achieve, but we must exert for it to achieve the nearness of Allah.  

ii. Psychological Aspect of Dhikr 

The primary object of dhikr is to attain the divine love, but the exercise of 
repeating constantly the name of Allah leaves behind very strong psychological 
impacts on the individual‟s thinking, behavior, and character. Such impacts 
depend on the devotion and concentration while making dhikr; in response to 
that, he will also receive attention and love of Allah. Hence, he will achieve the 



state of comfort and satisfaction. The following verses of the Quran are being 
referred in this regard: 

1) Verse 152 of chapter 2 says, “So pronounce My dhikr, I will speak of 
you, be grateful to Me and never be ungrateful to Me.” 
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2) Verse 205 of Chapter 7, Al-Aaraf, says, “And remember your Lord by 
your tongue and within yourself, humbly and with fear and without 
loudness in words in the morning and in the afternoon and be not of 
those who are neglectful.” 
3) Verse 28 of chapter 13, Raad, says, “Those who believed (in Allah) 
and whose hearts find peace and contentment in the remembrance of 
Allah: verily in the remembrance of Allah do the hearts find 
contentment?” 

Dhikr, apart from pleasing Allah and achieving His love, does play an 
important role in cleansing the heart or Qalb, i.e., subconscious in terms of 
psychological aspects. It has been concluded that the mind has two main 
components meant for thinking and storing memories; one is consciousness 
and the other one is sub-consciousness. Whatever we think, act, or behave 
is the subject of the consciousness, being played and recorded on its disc. 
At the same time, it takes out many thoughts and information, composed 
and recorded on another disc of the subconscious. It has been experienced 
that the storage of sub-consciousness always remains full of thoughts, good 
and bad, wanted and unwanted, pious and evil, etc. Such thoughts are 
comprised of the past memories and experiences being outcome of sighting, 
hearing, reading and experiencing, and even by way of imagining. To 
achieve love and nearness of Allah, we need a clear and blank disc of the 
subconscious, which nobody can have except the prophets and the 
extraordinarily pious persons. But such pious persons, i.e., the Awliya 
(friends of Allah), do achieve to have such blank and clean disc by way of 
meditation and religious experiences and mainly by means of constant dhikr 
of Allah. They keep their conscious and their subconscious filled with dhikr, 
and simultaneously they protect them from any filth or any matter contrary to 
the dhikr of Allah for the rest of their life. And this is indeed the main exercise 
and achievement for a Sufi. The rest of its fruitful results can only be 
experienced in the hereafter. Indeed it is too difficult to achieve this state of 
the consciousness and of the sub-consciousness of the mind, which is called 
Qalb in Sufism. 

It may be noted that the exercise of dhikr deletes the unwanted material 
from the disc of the conscious and of the subconscious and at the same 
time fills them by the attributes of Allah only. How long it takes to clean up 



the existing disc depends on the way adopted for making dhikr; it may be 
few months, years, or a lifelong time. This is what Sufism is meant for, i.e., 
to clean the heart filled with the filth and to pour into it Allah‟s blessings and 
to maintain it in the similar state for the rest of one‟s life. Indeed for this 
purpose, we may hardly find anyone to guide us; usually such persons are 
called peer or murshad. The author had been in  
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search of any such person throughout his life but could not find anyone, 
although he found many who claimed to be such persons but were not. May 
Allah help us to let our Qalb be cleaned of the filth and be filled with His 
dhikr (amen)? 
 

 

 

184. Brief Analysis of Sufi sm or Mysticism 

“Love of Allah” and “love of Prophet” have been the basic subjects of 
Sufism, whereas mysticism is not exactly a subject of Sufism but has been a 
parallel field of thought, and it deals with the subject of “in search of God.” 
Since the Quranic verses in the preceding paragraphs refer to the basic 
thought of Sufism,  
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it has therefore been felt that brief analyses be conducted with regard to this 
school of thought because it has created a number of misunderstandings 
and misconceptions contrary to the verdicts of Allah and His Prophet. We 
must therefore find out its roots in Quran and the Sunnah of the Prophet to 
enable ourselves to evaluate the existing schools of Sufism as to what 
extent these are within the Islamic purview. 

The mystic way of life and its philosophy has its old history. It generally 
means to achieve love of the Supreme Being by means of quitting all worldly 
affairs, involvements, and connections. Similar concepts and practices were 
followed by the Muslim Sufis. It would therefore be appropriate to examine 
the concept and practice of Sufism according to Quran and the Sunnah of 
the Prophet, since the ultimate end of a Muslim is always to achieve the love 
of Allah by way of adopting Taqwa or piety. Accordingly it may be said that 
the first person to be a Sufi in Islam was the Prophet Muhammad himself 
who loved Allah much, more than anybody else. His closest deputies 
followed and thereafter the believers who loved Allah and His Prophet much 
and wanted to achieve their nearness by following the way of the Prophet 
and his companions. 

But after the deputies and the closest companions of the Prophet, there 
appeared three distinct groups in Sufism. In that one group followed strictly 
the way of the Prophet of Allah by remaining involved in the necessary 
worldly affairs, and at the same time they abided by the rules of the Quran 
and the Sunnah and exerted to achieve at their best the love of Allah and of 
His Prophet. Indeed they had to leave the luxuries of life. The second group, 
who also wanted to achieve the love of Allah and His Prophet, secluded 
themselves from the worldly affairs; this was indeed contrary to the Sunnah 
of the Prophet. The third group, however, had chosen a wrong way to 
achieve the love of Allah and His Prophet, though their intention was also 
good. This group was most probably influenced by the Greek and the Iranian 
school of thoughts duly adopted by the Muslim thinkers and the Sufis. So let 
us have a view of such Sufi ideological thoughts that prevailed in most of the 
Muslim societies. 

A. The Theory of Duality 



They created and spread the concept of duality as against the basic 
concept of Divinity. In that the ideology of Ibn-al-Arbi (b. AH 560 or AD 1165) 
is that God created everything out of Himself, since there existed nothing but 
God. This theory caused chaos in the religious thoughts since if all the 
existents were part of Allah, then what about the Pharaoh and Nimrod, who 
claimed to be the  
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gods, and against whom Allah sent His Messengers and put them in trail and 
punished them accordingly? This theory was practically demonstrated by a 
Sufi Abu-al-Mughis Hussain Mansoor-al-Hallaj (AD 858-922), a Persian 
mystic settled in Baghdad, who proclaimed, “I am He whom I love, he 
exclaimed, He whom I love is I, we are two souls co-inhabiting one body. If 
you see me you see Him and if you see Him you see me.” 

On this proclamation, he was executed by the state. The statement of 
Hallaj was, indeed, in contradiction to the following divine statements:  

i. “There is nothing alike Him (Allah) and He is the All-Hearer the All-
Seer” (verse 11 of chapter 42, As-Shura).  
ii. “Say: He is Allah, the One and Only, Allah, the Eternal, the Absolute” 
(verses 1and 2 of chapter 112, Akhlas). 

These two verses of the Quran negate any idea contrary to the concept 
of Divinity, which formulate the basis of faith for a Muslim. But it is 
mentioned with great concern that in addition to the idea of duality, there 
also exists an idea of Trinity as well in the Sufi school of thought, as is 
evident from the poetry of one of the Sufi poet Bulleh Shah (AD 1680-1758) 
of Punjab (Indian subcontinent); who said in one of his poetic stanzas that 
“Ali was Ahad in the first instance and then became Ahmad.” (May Allah 
excuse us?) 

Similarly Lal Shahbaz Qalandar (AD 1177-1274) of Sindh has said in one 
of his poetic works that “Allah is Ahmad without the letter ‘M’ (Meem), in that 
Ahmad is also the name of Prophet Muhammad, and Ahmad without the 
letter „M‟ becomes Ahad,” i.e., a name of Allah, so in this way he depicted 
his philosophy of dualism. 

We must, therefore, remain most thoughtful and conscientious to accept 
or draw any philosophical, poetic, cultural, and theological or religious idea, 
myth, or phrase until it is approved by the verdicts of the Quran and the 
Sunnah of the Prophet; and all contrary ideas must be thrown away and 
must not be accepted by any slave of Allah. 

B. Seclusion 



The Sufis start their seclusion from their routine worldly affairs starting 
from at least forty days to an unlimited period. This practice seems to have 
been derived from the Jew rabbis, Christian and Buddhist monks, or from 
the Vedic thoughts of the Vedanta Hindus. 
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As far as the Jews‟ concept is concerned, it seems to have been taken 
from the incident when Allah called the prophet Moses to remain in seclusion 
for forty nights on the mount of Toor. In this context, verse 51 of chapter 2, 
Al-Baqara, and verse 142 of chapter 7, Al-Aaraf, are relevant, which say, 
“And (remember) when We (Allah) appointed for Moses forty nights, and (in 
his absence) you took the calf for worship. 

“And We (Allah) appointed for Moses thirty nights and added ten and he 
completed the term, appointed by his Lord, for forty nights.” 

Contrary to but parallel to the tradition of the prophet Moses, which was 
indeed in compliance with the Divine Orders, the Prophet Muhammad 
mandated etkaf for his followers, i.e., to seclude oneself for ten days only 
during the month of Ramadan, every year, which he himself practiced during 
the whole period of his life since fasting was promulgated during the month 
of Ramadan in the second year of Hijra. Only during the last Ramadan of his 
life the Prophet secluded himself for twenty days in etkaf, i.e., staying in the 
mosque, leaving behind all worldly affairs in remembrance of Allah. 

C. Pledge (Baiy ) 

The Sufi sheikh takes covenant from the disciple (mureed) and takes its 
validity from the only verse, i.e., verse 10 of chapter 48, that the disciple will 
obey him in all religious and worldly affairs, and by this the mureed forfeits 
his own authority to exercise his will unto his own self. This is also contrary 
to the verdicts of the Quran and the Sunnah of the Prophet due to the 
following reasons:  

i. The only verse by which the Sufi Sheikh pleads baiy to be the Sunnah 
of Prophet is the above-said verse 10 of chapter 48, Al-Fattah, which is 
not truly interpreted, since the said verse was revealed at the occasion of 
the pledge of Ridwan, when Othman-bin-Affan was sent to the leaders of 
the Quraish to have their permission to perform pilgrim of Kaaba. When 
his return was delayed considerably and a rumor came to the Muslim 
camp that Othman was martyred, at that occasion the Prophet of Allah 
took a pledge from his fifteen hundred companions that they will remain 
with the Prophet in any way to take revenge of Othman. So the pledge 



was commended by the Divine Authority in the Quranic verse quoted 
above: “Verily, those who pledge to you (O, Muhammad) they are giving 
pledge to Allah.” Thus, it is absolutely clear that the pledge of Ridwan 
was taken and given only for a specific purpose and occasion, and  
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it has no general bindings or meanings. Also no such pledge for 
security of one‟s faith and for following anyone else other than the 
Prophet is evident from the close deputies of the Prophet of Allah. 
The pledge for the deputies of the Prophet was taken only for their 
recognition to be the head of the Muslim state and of its community.  

ii. The most important factor being ignored is that each and every 
believer is already under pledge with Allah, the most high, to follow His 
and His Prophet‟s commands and in no way is obliged to follow the 
command of anyone else. It may be and it had happened that in the 
Indian Subcontinent a Sufi sheikh by the name of Ghulam Ahmad 
Qadyani (a liar) claimed him self to be the recipient of revelation from 
Allah and claimed to be a prophet. Then what happened to the pledges 
given by his followers to him? They all were misled and became 
nonbelievers by believing him. A Muslim is, therefore, not supposed to 
follow anyone else other than the Prophet of Allah, who in fact is his 
leader, his murshad, his peer, his guide. Indeed we do need to have 
religious teachers who may guide us in understanding the Quran and 
Sunnah of the Prophet. A person who pronounces to be a Muslim is 
supposed to have faith on Allah, His prophet, and the Day of Judgment 
publicly and from the core of his heart; and this is his pledge. 
  It may also be pointed out that every Muslim is mandated to pledge 
with regard to his faith or Eman in accordance with verse 285 of chapter 
2, Al-Baqara, which says that “the Messenger (Muhammad) believes in 
what has sent down to him from his Lord, and (so do) the believers. 
Each one believes in Allah, His angels, His Books, and His 
Messengers,” and they say, “We hear, and we obey. (We seek) Your 
Forgiveness Our Lord, and to You is the return (of all).” 
  So when a Muslim pledges before Allah, then no one else is entitled to 
bring him under his command, and one should not submit himself before 
anyone else other than Allah in the matter of his faith. Only at the time of 
the Prophet, the persons entering the folds of Islam were obliged to 
acknowledge before him the unity of Allah and his prophethood. Also 
they were obliged to pledge to obey his commands in order to obey the 
commands of Allah.  
iii. Sufis also believe in the theory of Abu-Nasr-Farabi (AD 886-950) as he 
said, “After achieving the highest level of wisdom, a person enables 



himself to perceive the revealed knowledge.” This concept is also contrary 
to the divine verdict revealed vide verses 26-27 of chapter 72, Al-jinn, 
which  
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say, “The All-Knower of the Ghaib (unseen), and He reveals to none, 
His Ghaib (revelation) . . . except to a Messenger whom He has 
chosen.” 

  The knowledge about which Farabi has spoken cannot be the revealed 
knowledge; instead he may be talking of intuition because intuition is 
knowledge higher than the instinct. The only difference between the two 
is that instinct is bestowed even to the lower animals and is the outcome 
of the built-in knowledge, whereas intuition is the outcome of the thinking 
with a pure mind and is based on imagination but has no match with the 
revealed knowledge, which was only bestowed unto the prophets by the 
Divine Authority. 

D. Sufi  Traditions 

Sufi school proclaims their specific traditions to attain wisdom in order to 
approach the nearness of Allah. In that they accept the help (Wathilah) of some 
saint or sheikh (murshad) and practice certain exercises that are not permissible 
under the verdicts of the Quran and the Sunnah, as is evident vide verse 153 of 
chapter 6 and verse 32 of chapter 3, which say in this regard, “And verily, this is 
My (Allah‟s) path straight. So follow it and do not follow (others) ways, lest they 
lead you away from My path . . . Say (O, Muhammad)! If you love Allah, then 
follow me; Allah will love you and forgive your sins. And Allah is oft Forgiving, 
Most merciful.” 

Contrary to these verses, the followers of a particular Sufi school of 
thought keep their relations with Allah through their appointed sheikh or peer 
and a person known as a saint (may be alive or not). The saints set their 
spiritual links with Ali, whom they consider to be the chief of the saints, 
through whom they would approach Allah. 

The Prophet of Allah has also given his verdict in this regard; a popular 
and mostly recited saying on the pulpit proclaims, “Verily, the best of speech 
is the Book of Allah, and the best of guidance is the guidance of Muhammad 
and evil of all religious matter is their innovations (bidah), and every 
innovation (bidah) is a misguidance, and every misguidance is in the 
Hellfire.” 



E. Asking for Help 

Some of the followers of Sufi thoughts ask for help to someone other 
than Allah. They have formulated an opinion that all worldly affairs are being 
administered by the Sufis or saints appointed by Allah and that their prayers 
are granted by Allah through them. This is the most unwanted belief before 
Allah  
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being contrary to His orders. The topic is too vast to be explained here, but it 
can be made clear for the common understanding through the verdicts of 
Allah, the most powerful and the owner of sovereignty; the following verses 
of the Quran are referred in this regard:  

i. Verses 21-22 of chapter 72, Al-jinn, says that “say: (O, Prophet)! I have 
no power to cause to you harm or to bring you to the right path . . . Say: 
„surely none can protect (even) me against Allah, nor can I find refuge 
beside Him.‟” 
  Allah says that even if you invoke the Prophet (while he was alive), he 
could not help you, neither protect you, since he is not the partner of 
Allah; instead he is the most obedient slave (Abd) and the Prophet of 
Allah. Indeed he is extremely dear to Him, and indeed He has bestowed 
upon him His unlimited bounties and benevolences.  
ii. Verses 13-14 of chapter 35, Fatir, pronounce the might, the power, the 
ownership, and the lordship of Allah over everything that exists. The said 
verses say that “He (Allah) merges the night into the day and He merges 
the day into the night. And He has subjected the sun and the moon, each 
runs its course for a term appointed. Such is Allah, your Lord; His is the 
Kingdom, and those, whom you invoke or call upon instead of Him, own 
not even a Qitmir (a thin screen over the date stone) . . . If you invoke 
them, they hear not your call; and if (in case) they were to hear, they 
could not grant it to you (your request). And on the Day of Resurrection, 
they will disown your worshipping them. And none can inform you like 
Him, Who is the All-Knower.” 

Most of the followers of the Sufi thought argue that the saints and the 
prophets are alive in their graves and that they are not dead and do hear 
them when they are called and are able to recommend their prayers before 
Allah. In this context, they refer verse 154 of chapter 2 and verse 169 of 
chapter 3, which say that “think not of those who are slain in the way of Allah 
that „they are dead.‟ Nay, they are alive, though you perceive (them) not . . . 
Think not of those who are slain in Allah‟s way as dead. Nay, they are alive, 
finding their sustenance in the presence of their Lord.” 

Allah, the protecting friend, has clearly mentioned that such people are 



still alive and have their sustenance, but you cannot perceive their lives. 
This is why Allah has clarified in verse 14 of chapter 35 that even if they 
were to hear you (as you say), they could not grant anything that you ask 
them. 
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In another verse 22 of chapter 35, Allah says that “nor are (alike) the 
living and the dead. Verily, Allah makes whom He Wills to hear, but you can 
not make hear those who are in graves.” 

F. Tasbeeh or Dhikr 

Each school of Sufi thought prescribes for their people to pronounce 
dhikr or tasbeeh, i.e., to repeat the names of Allah or to pronounce praises 
for Him or to constantly make prayers for the Prophet for Allah‟s blessings 
(Salat). This is the only point of view that is not against the verdicts of Allah 
and His Prophet. But this practice mandates the individuals to also follow the 
commandments of Allah and His Prophet in the rest of their affairs of life. 
Since this aspect of Sufism is in accordance with the divine likings, we need 
to know the Quranic view and its effect on the person who pronounces dhikr.  

i. Quranic View of Dhikr 

There are various verses in Quran that incite its reader to pronounce 
dhikr of Allah according to their capabilities. Few of which are quoted below: 

1) The very first verse of the Quran says, “All the praises and thanks are 
to Allah, the Lord of every existence.” 
2) Verse 255 of chapter 2 says, “Allah! The only, and no one else (has 
the right to be worshipped), Who is the Ever Living, One Who sustains 
and protects all that exist. Neither slumber nor sleep can overtake Him. 
To Him belongs whatever is in the heavens and on the earth. Who is He 
that can intercede (mediate) with Him except with His permission? He 
knows what happens to them (His creature) in this world and in the 
Hereafter. And they will never compass (drive) any thing of His 
knowledge except that He wills. His Kursi (Throne) extends over the 
heavens and the earth, and He feels no fatigue in guarding and 
preserving them. And He is the Most High, the Most Great.” 
3) Verse 1 of chapter 57, Al-Hadeed, says, “Whatsoever is in the heaven 
and on earth praises and glorifies Allah, and He is the All-Mighty, All-Wise.” 
4) Verse 44 of chapter 17, Al-Isra, says, “The seven heavens and the 



earth and whatsoever is there in, glorify Allah, and there is nothing which 
do not praise Him, but you do not understand their recitation. Truly He is 
Ever Merciful, Most Forgiving.” 

345 



Lt. Cdr. (R) Mohsin Akhtar, PN, MA (Phil), LLB  

5) Verse 1 of chapter 64, Taghabun, says, “All that is in the heavens and 
on the earth glorifies Allah, and belongs to Him the Sovereignty and all 
the praises and thanks, and He has power over all things (to do He 
likes).” 
6) Verse 18 of chapter 22, Al-Hajj is a very important verse and obligates 
prostration on its recitation. Allah says there, “See you not that whoever 
is in the heavens and whoever is on the earth, and the sun, and the 
moon, and the stars, and the mountains, and the trees, and Ad-Dawab 
(animals having livers), and many of the mankind prostrate themselves 
to Allah, but there are many (amongst the mankind who do not 
prostrate), on whom the punishment is justified. And whomsoever Allah 
disgraces, none can honor him. Verily Allah does what He wills.” 

So to conclude that when Allah is the Lord and Master of everything and 
that everything pronounces His dhikr and prostrate before him, then why 
should not the supreme being of Allah‟s creation pronounce His dhikr? 
Instead dhikr or tasbeeh of the human being must be the most superior in 
degree of submission and supplication as compared to all other creations. 
The human must involve his physical and spiritual means while making 
submission before his Lord, i.e., pronouncing dhikr or prostrating before Him. 

Imam Abu-Hamid Ghazzali (AD 1058-1111), a renowned Muslim 
philosopher, who ended up with Sufism, says that one should clean his Qalb 
or heart (subconscious) from all of his thoughts, other than Allah, to achieve 
the highest end of life. He adds that one should adopt taqwa (piousness) to 
achieve Allah‟s nearness (love). According to him this is not possible until we 
leave our worldly involvements (pleasures). Indeed it is too difficult to 
achieve, but we must exert for it to achieve the nearness of Allah.  

ii. Psychological Aspect of Dhikr 

The primary object of dhikr is to attain the divine love, but the exercise of 
repeating constantly the name of Allah leaves behind very strong psychological 
impacts on the individual‟s thinking, behavior, and character. Such impacts 
depend on the devotion and concentration while making dhikr; in response to 
that, he will also receive attention and love of Allah. Hence, he will achieve the 



state of comfort and satisfaction. The following verses of the Quran are being 
referred in this regard: 

1) Verse 152 of chapter 2 says, “So pronounce My dhikr, I will speak of 
you, be grateful to Me and never be ungrateful to Me.” 
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2) Verse 205 of Chapter 7, Al-Aaraf, says, “And remember your Lord by 
your tongue and within yourself, humbly and with fear and without 
loudness in words in the morning and in the afternoon and be not of 
those who are neglectful.” 
3) Verse 28 of chapter 13, Raad, says, “Those who believed (in Allah) 
and whose hearts find peace and contentment in the remembrance of 
Allah: verily in the remembrance of Allah do the hearts find 
contentment?” 

Dhikr, apart from pleasing Allah and achieving His love, does play an 
important role in cleansing the heart or Qalb, i.e., subconscious in terms of 
psychological aspects. It has been concluded that the mind has two main 
components meant for thinking and storing memories; one is consciousness 
and the other one is sub-consciousness. Whatever we think, act, or behave 
is the subject of the consciousness, being played and recorded on its disc. 
At the same time, it takes out many thoughts and information, composed 
and recorded on another disc of the subconscious. It has been experienced 
that the storage of sub-consciousness always remains full of thoughts, good 
and bad, wanted and unwanted, pious and evil, etc. Such thoughts are 
comprised of the past memories and experiences being outcome of sighting, 
hearing, reading and experiencing, and even by way of imagining. To 
achieve love and nearness of Allah, we need a clear and blank disc of the 
subconscious, which nobody can have except the prophets and the 
extraordinarily pious persons. But such pious persons, i.e., the Awliya 
(friends of Allah), do achieve to have such blank and clean disc by way of 
meditation and religious experiences and mainly by means of constant dhikr 
of Allah. They keep their conscious and their subconscious filled with dhikr, 
and simultaneously they protect them from any filth or any matter contrary to 
the dhikr of Allah for the rest of their life. And this is indeed the main exercise 
and achievement for a Sufi. The rest of its fruitful results can only be 
experienced in the hereafter. Indeed it is too difficult to achieve this state of 
the consciousness and of the sub-consciousness of the mind, which is called 
Qalb in Sufism. 

It may be noted that the exercise of dhikr deletes the unwanted material 
from the disc of the conscious and of the subconscious and at the same 
time fills them by the attributes of Allah only. How long it takes to clean up 



the existing disc depends on the way adopted for making dhikr; it may be 
few months, years, or a lifelong time. This is what Sufism is meant for, i.e., 
to clean the heart filled with the filth and to pour into it Allah‟s blessings and 
to maintain it in the similar state for the rest of one‟s life. Indeed for this 
purpose, we may hardly find anyone to guide us; usually such persons are 
called peer or murshad. The author had been in  
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search of any such person throughout his life but could not find anyone, 
although he found many who claimed to be such persons but were not. May 
Allah help us to let our Qalb be cleaned of the filth and be filled with His 
dhikr (amen)? 
 

 

202. Finalization of Religion and Need for Ijtihad 

The finality of the religion of Islam means the finality of  the 
prophethood on Muhammad by which the entire system of prophethood 
came to its end and the doors for the revelation closed for the humanity. 
This statement has been concluded out of the Prophet‟s sermon 
addressed during the Hajj congregation (his first and last Hajj in the ninth 
year of Hijra), wherein at the place of Arafat he recited verse 3 of chapter 
5, Al-Maida, a part of which proclaimed that the religion of Islam has 
been perfected and finalized. Hence, these words of the Quran have 
declared the finality of the religion of Islam, the process of which was 
indeed started with the prophethood of Adam and ended up with its 
finality by declaring His Prophet Muhammad to be His last and final 
Prophet for mankind and jinn (an invisible creation to whom Satan 
belongs). 

Ibne-Jareer recorded that Haroon-bin-Antarah said that his father said, 
“When the above verse was revealed during the great day of Hajj, Omer 
cried to hear the above words.” The Prophet said, “What makes you cry?” 

He said, “What made me cry is that our religion is being perfected for us. 
Now it is perfect, nothing is perfect but it is bound to deteriorate.” 

The Prophet of Allah said, “You have said the truth.” Imam Ahmad 
recorded that Tariq-bin-Shihab said, “A Jewish man said  

to Omer-bin-Khattab, O the Leader of the believers! There is a verse in your 
Book, which is read by all of you, and had it been revealed to us, we would  
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have taken that day, a day of celebration (the day of Eid).” He had referred 
the above-mentioned verse. 

Henceforth all the commandments of Allah duly preserved in Quran and 
the sayings and the conduct of the Prophet of Allah had been providing the 
rules of law and assisting mankind of the good governance in their lives. 
Therefore, the scholars in Islam and the followers of the Prophet of Allah 
have been deducing and concluding further rules and principles of law, as 
and when required in the light of the Quran and the Sunnah of the Prophet. 
This principle of deducing laws and principles by an individual scholar is 
called Ijtihad and when concluded by a group of scholars or by an individual 
scholar duly agreed upon by other scholars in general is called Ijma. 

It has been deduced and agreed upon by all eminent deputies of the 
Prophet of Allah and thereafter by all the scholars in Islam that no law 
concluded by Ijma or Ijtihad be deviated from the basic rules and principles 
of the Quran and the Sunnah of the Prophet. 

Therefore, to follow this principle, every follower of the Prophet is linked 
directly with Quran and Sunnah but has been seeking advice, with regard to 
interpretation and implication of any particular verdict of Allah and of his 
Prophet, from a person of knowledge and wisdom as and when required. But 
different minds deduced and concluded different opinions, although the driving 
source of each one of them was the same, i.e., Quran and Sunnah. The 
people used to follow any one of those deductions that they considered to be 
in accordance with or much closer to the verdict of Allah and His Prophet. This 
practice continued prevailing up till the third century AH, and the Muslims did 
not claim to be the followers of any particular Fiqah (i.e., a school of thought in 
Islamic religious affairs) or the followers of any particular imam (i.e., interpreter 
of the verdicts of the Quran and the Sunnah). Till that time, the people in Islam 
were simply Muslims and used to follow the verdicts of the Quran and the 
conducts and sayings of the Prophet of Allah. They would take for their 
guidance and to understand Quran and Sunnah of the Prophet, and the 
examples of the close companions of the Prophet of Allah. Also they would 
consult any scholar of repute in Islam to seek clarification with regard to the 
explanation of the Quranic verdict and the Sunnah of the Prophet. 

Shah-Wali-Allah of the Indian Subcontinent, an eminent scholar of the 
twelfth century AH, had said in this regard that “during the fourth century AH, 
the people used to follow the Prophet of Allah to practice the general 



principles of the religion and in case of any confusion or to take a decision 
on any matter they used to refer the scholars in Islam. In case of more than 
one view on any one matter they used to select the better one according to 
their wisdom.” 
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After the fourth century AH, there appeared a decline in the scholars who 
had courage and wisdom to conclude and deduce their current problems in 
accordance with the purview of the Quran and the Sunnah, since it appeared to 
them a difficult job. Therefore, the scholars of that time entered to a tradition to 
follow the opinions and explanations of the Quran and the Sunnah of the 
scholars of their choice. This practice provided a base to establish followers of 
different groups of scholars according to their liking or disliking; hence, it 
created different schools of thoughts under the umbrella of different imams 
(scholars). This practice therefore created five major groups or schools of 
thought in the Muslims; these groups were created through the scholars who 
could not exert by themselves to find out their way; hence, they divided the 
Ummah. When established and divided in groups, they started contradicting 
each other‟s thoughts. Also the pioneers or the heads of such groups influenced 
and labeled their community by themselves or through the influence of their 
states to be the followers of the Fiqah and imam of their choice, although more 
than 99 percent of the followers of the four major schools of thought do not 
know much about their imams. They have also been made to believe the 
verdicts and opinions of the scholars and imam of their group or sect to be the 
only correct one. 

This tradition grew so strong that henceforth whosoever concluded or 
deduced any conclusion as per their own consideration or opinion out of the 
Quran or the Sunnah was severely criticized and condemned by the routine 
scholars of the time. Some of such progressive scholars who faced disliking 
and criticism and who were not generally referred to by the routine scholars 
may be pointed out as Imam Abul-Hassan Al-Ashri, Imam Ghazzali, Sheikh-
ul-Islam Izzuddin, Sheikh-ul-Islam Imam Ibn-e-Taimya, Mujjadid Alif-Thani, 
Shah Wali-Allah, Sheikh Maududi, and so many others. 

The human civilization had started progressing with the advent of 
science and invention of the printing press machine in the fifteenth century 
AD and henceforth with the Industrial Revolution and the scientific inventions 
in the seventeenth century AD. But during the last five decades the 
development in communication and information technology, use of atomic 
scientific utilities and computer have played a tremendous role and effect in 
advancement of the human civilization. In this situation, it is sad and 
unfortunate for the Muslim Ummah that their routine scholars are still sitting 
with their doors closed for the newly developed ideology and yet have no 



intention to bring their level at par with the developed world by way of their 
enlightenment by opening their doors through Ijtihad. On the contrary, they 
oppose the new thoughts and do not consider Ijtihad to be the need of the 
time though it is already too late. It is sad to mention that the syllabi of study 
in the routine religious Madrasas of South Asia was framed by  
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one Mullah Nizamuddin in the sixteenth century AD in the reign of and by 
the directions of a Mughal Indian king, Aurangzeb, which has never been 
upgraded till the dawn of the twenty-first century, and the routine Mullah is 
still reluctant to let it be changed or upgraded according to the needs of the 
day. 

Sheikh Muhammad Iqbal, a philosopher and sheikh of the East in Islamic 
thoughts and jurisprudence, have been stressing and urging the Muslim 
Ummah to awake and open the doors of Ijtihad in the Islamic jurisprudence to 
let it be at par with the needs of the time and as per newly scientific 
developed knowledge. 

This is still too dark in this regard, but there appeared candlelight with a 
hope that this may bring enlightenment of wisdom to clear away the dark of 
slackness and ignorance. That candlelight may be observed and viewed 
through extremely few institutions/organizations such as Islamic University 
of Medina, International Islamic University Malaysia, International Islamic 
University Islamabad, Islamic Research Foundation India, etc. But that is not 
enough; we need to move farther ahead to improve our entire education 
system to cope up with the advancement of the world. We need to seek 
knowledge, which was imparted to Adam by the Divine Authority, which is 
almost not known and not understood by the scholars and the educationists. 
Indeed that was the scientific knowledge if it is described in one word. The 
subject has already been discussed earlier in detail in topic 25. 

203. Following the Specifi c Schools of Thought in 
Religion 

The purpose of adhering to the specific Fiqah or imam seemed to 
restrain the scholars from concluding Ijtihad (new deductions). It is also said 
that lethargy and cowardly behavior of the scholars restrained them to be 
away from Ijtihad and at the same time encouraged the system to adopt a 
particular Fiqah and to follow the verdicts of a particular imam. In this regard, 
it has been observed that none of the imams have ever claimed to be the 
heads or the initiators of any specific Fiqah; instead they only had opined 
their views to the best of their knowledge and belief to explain the Quran 



and Sunnah and never insisted to take their view to be the last word. Also 
they never created their own group of religious thought, nor did they invite or 
insist anyone to follow them. 

The scholars and the followers of the particular Fiqah, however, maintain 
that they still follow the Prophet of Allah and plead that since they are not 
aware of the verdicts of the Prophet directly, they are unable to scrutinize the 
sayings of the Prophet by themselves and also are not capable to interpret and 
understand Quran on their own. Therefore, they consider it necessary to follow 
any one imam, believing  
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him as the true follower of the Prophet of Allah and having the best 
understanding of the Quran to conclude the rules and laws of Islamic 
jurisprudence. 

It is certainly correct if a Muslim follows any one scholar‟s vision to 
understand the Islamic jurisprudence, but it is not correct to strictly follow a 
particular scholar only. Because this attitude has encircled the Ummah within 
groups being formed after the names of various imams in view that the verdict 
of their imam or Fiqah is final and cannot be changed in any way. Thus, the 
religion (deen) of Islam was divided into different groups of Fiqah being called 
as Madhahabs (sects) and was titled after the name of their imams. Hence, 
they influenced and imposed particular thoughts and deductions onto the 
generations, which they considered to be the correct one. Hence, over the 
period of a millennium, doors for the institute of Ijtihad (i.e., further logical 
deductions) have been closed, and that still prevails in this era of the twenty-
first century. This situation caused a grave decline in the social, economical, 
and scientific setup and development in the Muslim societies of the world. It is 
rather disgraceful that out of more than fifty Muslim countries, not a single 
state has so far achieved the status of a first world country. 

Sheikh-ul-Islam Izzuddin remarked, “It is astonishing that some of the 
scholars are so rigid to follow their imams that they even reject a better 
explanation of Quran and Sunnah to support their Fiqah.” 

Similarly a group of Muslims considers their imams to be innocents, 
although no one else other than the prophets are innocent and still they 
made mistakes but were bestowed with the immediate divine guidance. 
Sheikh Wali-Allah says, “The verdict of Ibne-Hazam that Taqleed (to follow 
blindly) is Haram (prohibited) is correct with regard to a person who is 
following a particular Fiqah and believes considering that the verdict of his 
imam is absolutely correct and that he will not change himself even if that is 
proved to be incorrect or a better deduction is brought before him.” He (Ibne-
Hazam) in support of his claim quoted a saying of the Prophet of Allah 
narrated by Addi-bin-Hatim having been recorded by Imam Ahmed, Tirmidhi, 
and others, through several chains of narrations from Addi-bin-Hatim-Tai, 
who had become Christian during the period of Jahiliya (ignorance) and had 
run away to Syria. When the call of Islam reached his area, while his sister 
and other kinsfolk were captured and brought before the Prophet of Allah, he 
freed his sister and gave her gifts upon learning that she was the daughter 



of a renowned generous person, Hatim-Tai. She then convinced her brother 
Addi to embrace Islam; he thereupon went to Medina; when he appeared 
before the Prophet of Allah, he was wearing a silver cross around his neck. 
The Messenger of Allah then recited verse 31 of chapter 9, At-Tauba, and 
said, “They took their rabbis and monks to be their Lords besides Allah.” 
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Addi replied, “They did not worship them.” The Prophet of Allah said, 
“Yes! They did. They prohibited the allowed for  

them (Christians and Jews) and allowed the prohibited, and they obeyed 
them; and this is how they worshipped them.” 

Sheikh-ul-Islam Imam Ibne-Taimya opined in this regard, “It is mandatory 
in any case openly and secretly for every Muslim jinn and ins (humans) to 
obey Allah and His Prophet in each and every matter of their lives. Whatever 
has been made permissible must be treated as permissible and whatever 
has been prohibited must remain in prohibition. Thus, none in this regard 
should be followed in any case. But to know the detailed principles of the 
Islamic jurisprudence, such persons/scholars should be consulted and 
followed in view that they are more in possession of wisdom and 
understanding to deduce and explain the principles of Islamic jurisprudence 
as per the commandment of Allah and His Prophet.” 

The imam also acknowledged that it was a natural phenomenon that an 
individual is usually attracted and adopts the religion of his parents and the 
society. But as a conscientious person on achieving the power of deduction 
and to analyze the good and the bad and to estimate the purpose and values 
of life, one should adopt complete obedience of Allah and His Prophet, 
especially those who claim to be the slaves of Allah and the followers of His 
Prophet. To conclude and to further clarify the above subject, the following 
example may be taken into consideration. 

It has been observed that in this twenty-first century, the scholars in Islam 
who possessed minimal scientific and metaphysical knowledge are absolutely 
unable to understand the calculations of space and time and are even unable 
to pick up specifically the lunar calculations and have therefore created the 
moon-sighting problem; hence, a fuss is created twice a year on the occasion 
of Eids. Although scientifically calculated lunar calendar being computed by the 
naval and the aerospace observatories is commonly available, and is being 
used by such organizations. 

Also they have not yet concluded and made known the divisions or parts 
of a day, i.e., the duration of morning, day, evening, and night, which is 
required to offer the morning, noon, afternoon, evening, and night prayers 
and to observe fasting. The common people even do not know, and it is not 
made known to them that morning starts at the end of night, the day starts at 
the end of morning, the evening starts at the end of the day, and the night 



starts at the end of the evening and as to what is the duration of each such 
division. It is rather funny to observe that there exist five different times 
allocated to such divisions by the religious groups, and that too in presence 
of the accurate calculated time by the scientists. It can be easily understood 
as to why the existing religious authorities are not following the correct 
version of the knowledge and that they are only interested  
392



Oracle of the Last and Final Message 

in pronouncing their own verdict by ignoring the scientifically calculated 
truth. One may observe that there is a difference up to thirty minutes in 
fixation of the time for start of morning, and this is only because the so-
called scholars do not mind and hesitate to learn the scientific knowledge. 

The Ummah is still unable to give their verdict about the banking and 
Zakat systems. Even they are yet unable to formulate syllabus for their 
educational systems, which may lead them to achieve the real norms of 
education. The Muslim nations are however leading in a blind fashion with 
their incapacitated mind by having closed the door of Ijtihad. But still there is 
time to rectify our mistakes and start learning the knowledge ought to be 
learned and start behaving mindfully. 

204. Jahiliya (Ignorance) Darkens the Light of Eman 
(Faith) 

Ignorance of knowledge is Jahiliya, which darkens the light of Eman 
(faith). Therefore, Allah warns His supreme creature to explore His signs to 
let their inner self be enlightened in order to acquire knowledge to 
strengthen their faith to enable themselves to be on the right path to fulfill the 
end of their lives. 

In fact, there have been two major evils in the society of which the 
humans are not aware or have not evaluated accordingly. Those are 
ignorance and arrogance, in that arrogance is the outcome of ignorance. 
The level of excellence in the Islamic way of life can only be developed and 
evaluated with the level of Eman on the basis of the standard and level of 
the knowledge to understand the logical aspects of the divine and the 
prophetic instructions imparted to mankind. Mankind has yet to understand 
the meaning of ignorance, arrogance, and also the authority and attributes of 
God, and thereby the duties and liabilities of the slaves (humans) before 
their Master (God) and then to conclude the meaning of Shirk, i.e., making 
partners with Him. Only then the human shall become worthy of testimony of 
Tawheed, i.e., the belief in the “oneness of God in His unity, attributes, 
authority, and command.” Only then can a person be able to be an obedient 
and true slave of Allah. 



It may be mentioned that the ignorance is the only reason that the people 
have been and are involved in Shirk, i.e., making partners with God, even 
those who claim to be the Muslims and pronounce Shahada (testimony of the 
oneness of God). Similarly, another group of people, not being Muslims, do 
believe in God as one supreme authority but make partners with Him. Most of 
the people believe God to be the Supreme Being, but at the same time they 
invoke help of someone else other than God, and they plead their stupidity as 
well. But Allah says in contradiction to it  
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in verses 63-65, chapter 6, Al-Anam that “say (O, Muhammad), “Who rescues 
you from the darkness of the land and the sea, (when) you call upon Him in 
humility and secret (saying): If He (Allah) only saves us from this (danger), we 
shall truly be grateful . . . Say (O, Muhammad): „Allah rescues you from this 
and from all (other) distresses, and yet you worship others besides Allah‟ . . . 
Say (O Muhammad): „He has power to send torment on you from above or 
from under your feet, or to cover you with confusion in party strife, and make 
you to taste the violence of one another.‟ See how variously We (Allah) explain 
the Ayat (proofs, evidences, lessons, signs, and the revelations), so that they 
may understand.” 

It is said that the Prophet of Allah, when he recited these verses, he said 
twice, “I seek refuge with Your (Allah‟s) face.” Indeed these verses are 
extremely alarming for mankind—with special reference to those who claim 
to be the most obedient servants of Allah. 

Imam Ahmad recorded that Khubaib-bin-Araat, a Badr participant, said 
that, “I met Allah‟s Messenger during a night in which he prayed through it, 
until dawn. When the Messenger of Allah ended his prayer, I said, „O, Allah‟s 
Messenger! This night, you have performed a prayer that I never saw you 
perform before.‟ Allah‟s Messenger said, „Yes, it was a prayer of eagerness 
and fear. During the prayer, I asked my Lord for three things and He gave 
me two and refused to give me the third one. I asked my Lord not to destroy 
us with what He destroyed the nations before us and He gave me that. I 
asked my Lord not to make our enemies prevail above us, He gave me that. 
I asked my Lord not to cover us with confusion and divisions, but He 
refused.‟” 

Allah has further warned us with regard to arrogance in verse 146, 
chapter 7, Al-Aaraf, which says, “I shall turn away from My Ayat (verses of 
Quran) those who behave arrogantly on the earth, without a right, and 
(even) if they see all the Ayat (proof and lessons through Quran), they will 
not believe in them. And if they see the way of the righteousness, they will 
not adopt it as the way, but if they see the way of error, they will adopt that 
way, that is because they have rejected Our Ayat and were heedless ( to 
learn) from them.” 

Further, Allah says in verse 5 of chapter 61, As-Saff, “So When they 
turned away (from the path of Allah), Allah turned their hearts (from the right 
path).” 



In this context, Allah has revealed the stories of Adam and Satan, the 
nations of the prophets Nuh, Hood, Saleh, Loot, Shoeb, Pharaoh, and 
Nimrod, wherein they have negated the commands of Allah in their 
arrogance, which was the outcome of their ignorance, because of which they 
met with Allah‟s torment. All these narrations were revealed to admonish 
mankind of the Prophet Muhammad‟s time and of the times to come to learn 
lesson and remain watchful of their  
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ignorance and arrogance and as such not to deviate from the 
commandments of Allah and His Prophet. Indeed Allah gives rise to the 
humble ones and disgraces the arrogant people. Thus, arrogance leads to 
affliction and displeasure of Allah, whereas submission (taqwa) leads to 
Allah‟s pleasure and self-contentment and a way to the eternal happiness. 

May Allah save us from every type of ignorance and arrogance and from 
any type of deviation from Allah‟s path, the path of the righteousness and 
delight? 
 

 

206. Practice Contrary to the Divine Orders 

It is a known fact that the Western societies had accepted slavery in that 
they used to capture free persons (men and women) and sell or purchase 
them and use them as slaves. It is satisfactory that this practice has been 
ceased after a great struggle by few of them with the help of some God-
fearing members of the higher-ups of the societies and has enabled their 
descendents to establish their own world. Now some of them are seen in the 
high circle of the society and have become the nobles. But at the same time, 
the women have been mischievously dishonored by way of their un-
chasteness in the name of freedom and liberty and by way of irrational and 
unethical custom and traditions, even contrary to their religions. The women 
have been made sex symbols and sources of an enviable lust of life. These 
practices are the deviations of the divine laws. 

On the other hand, it is unfortunate to mention that the evil of capturing 
and selling the human being still exists in South Asia but not in the name of 
slavery. In that it has been observed that the girls are captured by deception 
of marrying them or for any other reason of their interest and then sold 
underhand and kept engaged in prostitution. The young boys are kept 
chained and used in forced labor at the places far from the cities and the 
town. The captured children are used for bagging. It is indeed shameful for 
the civilized world that children of the age of five to twelve years are 
purchased and smuggled to the Middle East and are used in the camel race 
competitions for amusement of the nobles of the society. In that young 
children are used in the camel race by sticking them on the camels‟ back to 
cause them horrible yells and cries due to their grave affliction, annoyance, 
and dread. Their cries and yells incite the camels to run faster, which again 
cause more frightening and horrifying yells from the child. This terrifying 
scene provides the so-called civilized but shameless persons a source of fun 
and joy. 



207. Customs and Traditions Contrary to the Divine 
Laws 

The cruel and immoral incidents mentioned in the above topic are, 
however, not the recognized crimes of the society and in the eyes of the law, 
but unfortunate to mention is that there exist some socially recognized 
inhuman and shameful customs and traditions. It is appropriate to mention 
that the women are still deprived of their instinctive and basic rights duly 
granted to them by the Divine Authority, by way of brutal, mischievous, and 
forceful customs and traditions being prevailed in the society. Few of those 
are mentioned below: 
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208. Introduction and Importance of the Knowledge 
of Ilm-Al-Hadith (Sayings of the Prophet of Allah) 

As has been described earlier, the Prophet of Allah had received two types 
of revelation: one related to the Quran and the other one not being part of the 
Quran and was called as Hadith-Al-Qudsi, that is, the saying of the Prophet of 
Allah as per revelation. Both types of revelations are mandatory to believe and 
obey in all of their meaning and spirit. Apart from that, whatever the Prophet said, 
advised, or acted was also in accordance with the divine will; he explained the 
divine verdicts by way of his acts and deeds. To make it understandable, the 
subject has been explained as under: 
 

 

209. Who Qualifies for Allah’s Mercy and 
Forgiveness 

Few words of wisdom of Quran-Al-Hakeem are mentioned hereunder, 
which clearly indicate the qualification required for a person to have Allah‟s 
mercy and His forgiveness to attain success in this world and the hereafter. 

A. Verses 3-5, chapter 2, Al-Baqara, says, “Who believe in the unseen 
(Allah‟s revelation onto the Prophet), and perform Salat (five time 
prayers), and spend out of what We (Allah) have provided for them, (i.e., 
the spending on the kinfolk and taking care of other needy and poor) . . . 
And who believe in it which have been revealed onto you (Muhammad) 
and in that  
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which were revealed before you (on Jesus, Moses, Abraham and all 
other Prophets), and they believe with certainty in the Hereafter . . . 
They are on guidance from their Lord, and they are the successful.” 

B. Verse 35, chapter 33, Al-Ehzab, says, “Verily, the Muslims (Who 
submit before Allah) men and women; the believers men and women ( 
who believe Allah‟s Oneness, Muhammad‟s final prophethood, and the 
Day of Resurrection from the core of their heart) men and women who 
are obedient ( to Allah), the men and women who are truthful, the men 
and women who are patient, the men and women who are humble, the 
men and women who give charity, the men and women who observe 
fast (during the month of Ramadan), the men and women who guard 
their chastity, and the men and women who remember Allah much with 
their hearts and tongue. Allah has prepared for them forgiveness and a 
great reward.” 
C. The following first eleven verses of chapter 23, Al-Momenoon, have 
described the qualifications for the persons to be admitted in paradise as 
their abode being their reward in the hereafter:  

i. “Successful indeed are the believers.” ii. “Those who offer their 
prayers in their extreme humbleness and  

submission.” iii. “Those who turn away from all sorts of vain and 
evil talks and  

activities.” iv. “Those who pay Zakat.” v. “Those who guard their 
chastity.” vi. “Except from their legal better halves, and then they 
are free from  

blame.” vii. “But whoever seeks beyond that, then those are the 
transgressors.” viii. “Those who are the true and honest custodians 
and are true to  

their covenants.” ix. “Those who strictly perform their prayers 
without any lack or  

having any missing shekel in between the prayers losing its 
continuity.”  

x. “These are indeed the inheritors.” xi. “They shall inherit 
Firdous (Eden), and shall dwell therein  

forever.” 
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210. The Greatest Enemies of Mankind 

It has been observed with deep concern that there exist three major enemies 
of mankind that incite them to their maximal in making them corrupt and foolish in 
order to deviate them from the end of their creation. Whereas purpose of creation 
of the human being lies in their absolute humbleness and submissiveness before 
their Lord to let Him be pleased with them. Let those enemies or the factors be 
analyzed to get rid of them to save our souls from the anger and thereby the 
torment of our Lord. 

A. Satan or Iblees B. Ignorance (of knowledge, which has been 
bestowed by the Divine  

Authority) C. Ego and arrogance (by way of negation of the 
divine commands) 

The latter two factors further help in development of few more 
weaknesses in mankind that drag them toward other great evils. Those 
factors are:  

i. Outcome of anger, ii. Influence of lust (shahwa), iii. 
Unjustness, and iv. Reliance on someone or something 
other than Allah. 

The first three factors develop imbalance in the society by creating 
Fasad, i.e., intrigue, mischief, violence, disturbance, wickedness, war, and 
terror. On the other hand, the fourth factor brings the society in negation of 
the rules and regulations promulgated by the Divine Order, which becomes 
the cause of inviting the curse and the wrath of Allah. So let us find out if we 
could be able to adopt some remedial measures to protect ourselves from 
the said evils. 

211. The Pivot of Satanic Incitation 

As a matter of fact, the pivot of enmity with mankind have been the 



satanic incitation, since Satan was misled out of his own ignorance that 
became the cause of his arrogance by which he opted to negated the 
command of Allah. It is considered that Satan was chosen to have his abode 
in heaven at the station of the angels because of his piousness. The 
difference between him and the angels was that he had the choice to 
exercise his will to even negate the commands of  
418





Oracle of the Last and Final Message 

Allah at the cost of facing its consequences, whereas the angels do not have 
any such leave. Hence, Satan negated the divine command with the plea 
that he was superior to Adam in his creation, although Allah made Adam far 
superior to Satan by bestowing him knowledge that the angels and Satan did 
not possess. And even the matter by which Adam was created was also 
superior to that of Satan, who was created out of fire. 

Like Satan, Adam had also the choice to negate the divine commands at 
the cost of his ill fate, but his obedience brought him in an apologetic manner 
and saved him from Allah‟s wrath. Also due to the knowledge bestowed by 
Allah to Adam and his submissive nature, he was granted superiority over 
the angels. Hence, the angels including Iblees (Satan) were asked to bow 
down before the learned Adam, to which the angels obeyed immediately, 
while Satan negated. Indeed the angels‟ compliance and negation of Satan 
only became possible by Allah‟s leave, since Satan had the option whereas 
the angels had not. 

So it is simple to deduce that Satan‟s negation was caused due to his 
ignorance (Jihala), which imparted in him the factor of arrogance and pride. 
Moreover he was still provided with an opportunity to beg pardon and ask 
for Allah‟s forgiveness while he was asked to explain the reasons of his 
negations to obey Allah‟s command. Unfortunately he still realized not his 
mistake and instead pleaded his superiority that he was created out of fire 
and that Adam was created from mud. So he proved his ignorance since 
fire is a component of the dust, hence inferior to it. Thus, he chose Allah‟s 
wrath and curse, but at the same time he asked for Allah‟s leave up till the 
day of Resurrection to mislead Adam and his children, which he was 
granted, so he became the enemy of Adam and his children, but Allah 
notified both for Adam and his children that those who will behave like 
slaves of 
 
 
 

212. The Pivot of Remedies against Satanic 
Incitation 

As has been described in the previous topic, “faith” and “knowledge” are 
the main remedial factors to protect the evil deeds, but still it is considered 
that the pivot of the entire remedial factor is faith. It is not something that is 
achieved merely by its pronouncement, but it is needed to be felt and 
admitted with the core of one‟s heart. In that verse 14, chapter 49, Al-
Hujarat, says that “the Bedouins say: „We believe.‟ Say: „You believe not,‟ 
but you only say, „We have surrendered (in Islam),‟ for faith (Eman) has not 



yet entered your hearts. But if you obey Allah and His Messenger, He will 
not decrease any thing in reward from your deeds. Allah is oft-Forgiving, 
Most Merciful.” 

This verse reflects the attitude of those ignorant people, who just said 
and claimed to be Muslims but knew not about the liabilities and burden of 
the claim they pronounced, which they owe after their proclamation. 

Similarly, is this not true on this day of the twenty-first century where 
most of the people claim similar to those Bedouins of the seventh century by 
claiming to be the believers but are not? 

Presently most of the Muslims are ignorant of the teaching of Quran and 
the verdicts of the Prophet Muhammad. A number of Muslims though 
understand  
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the meaning of Quran but do not practice its verdicts, whereas the rest of the millions of 
Muslims do recite Quran but unfortunately don‟t understand, nor do they wish to 
understand it. They have adopted, inherited, and honored the traditions and customs of 
the period of ignorance of their countries or of the civilizations contrary to the divine laws. 

It is shameful to mention that still women are killed by their fathers, brothers, and 
uncles in the name of honor (ghaira). The children are kidnapped and sold to be used for 
begging, prostitutions, and amusement purposes. The daughters and sisters are not 
allowed to marry on their choice; either they are killed or they are not allowed to marry at 
all. Sometimes when fathers, brothers, and uncles want to grab their inherited property, 
they marry their daughters and sisters with the book. It may be mentioned that this evil 
tradition of marrying the girls with the book is the outcome of Fitna (mischief) of Khalq-Al-
Quran. The girls are given in the name of marriage in lieu of diat or qisas (blood money). 
Though such girls and women are given in the name of marriage, they are not allowed to 
maintain their status of a wife, they cannot wear proper clothes, and they are kept worst 
than the concubines and the slaves. Instead they live a miserable life. 
 

 

213. Seek Knowledge for a Safe Passage from 
the Satanic Traps 

The knowledge that may help us in becoming good human beings and save ourselves 
from the satanic traps and incitation is the knowledge imparted by the Divine Authority, 
which may be described in the following paragraph. 

This type of knowledge has been discussed in detail earlier, but to sum up, it may be 
said that to achieve the highest status among the rest of the creation, we need to possess 
thoroughly the knowledge revealed upon the human being by Allah. He revealed upon us 
the knowledge that He considered necessary for His supreme creature to save them from 
Satan‟s enmity. The revelation of such knowledge started when Adam was trapped by 
Satan while in heaven. Thereafter Adam was sent down on to the earth for his test and 
trial, but Allah continued His revelation for guidance of Adam and his children, which has 
been finalized onto the Prophet Muhammad. 
That revealed knowledge may be divided into three categories 
 
 
 

214. How to Attain Eternal Love and Contentment 

The end of our life is to achieve contentment and the eternal love and peace. For that 
we need to improve certain skills relating to our conduct, character, and intellect and to 
eliminate the contrary elements. Accordingly we would be able to achieve the nearness of 
Allah and thereby succeed to protect ourselves from the evils of the self and of Satan. 
Hence, the following characteristics need to be logically considered as to which of them 
shall help us to achieve the nearness of Allah and which one shall lead us toward the 



satanic evils: 

A. The Factor of Ignorance 
 

 

215. Need for Reformation and Renaissance in the 
Muslim Societies 

It has been observed that political, economical, and cultural developments were 
initiated in the European society during the fourteenth and fifteenth centuries with the 
decline of the Muslim civilization. The basic cause of that progress at one end and the 
decline on the other was due to the fact of acquiring knowledge and on the contrary 
deprivation of knowledge. The process of acquiring knowledge was spread over three 
centuries, and similar was the case to reach its deprivation. 

Undoubtedly the process for development and up-gradation of the European societies 
was the outcome of the movements for the Reformation and the Renaissance. 
 

 

 

217. Factors Responsible to Deteriorate the Muslim Society 
In a very short and brief statement, the following reasons may be considered responsible 
to mutilate the principles of Islam and thereby derail from the track of the Quran and the 
Sunnah. History is evident that the societies, when deviated from the divine principles, 
have been easily trapped by the satanic incitation, and thereby it led to deterioration by 
degrading themselves to the level of the lower animals. Such nations are therefore 
punished by massacre killing by other powerful nations or by killing by their own 
violence. Indeed history is full of such incidents 
 
 
 

218. The Consequences of Negligence from the 
Divine Commands 

Allah, the most exalted, has mandated for mankind to comply with His commands and 
to seek knowledge and wisdom that He has revealed and bestowed unto His Prophet. 
When the people respond negatively or show their carelessness to the divine commands, 
then they are left at the mercy of their fate and qualify for Allah‟s wrath, unless they realize 
their neglect and seek pardon from Him. Also following commands other than Allah is 
similar to that of bowing their heads before other than Allah, so this is too a negation of 
Allah‟s commands. Since negation or carelessness in following Allah‟s command occurs 
due to arrogance, while arrogance is the outcome of ignorance, hence elimination of 
ignorance by attaining knowledge is mandatory, on the contrary it shall also be an offence 



being deviation of the Divine command. 
The Quran says in this regard: 
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220. Second Phase of Decline in the Muslim Society 
In spite of the efforts made by the Muslim reformers by way of teaching Islam in its real 
spirit, they could not succeed to eliminate the evil and wicked customs and traditions that 
existed in the society. So the required progress and development could not be achieved, 
and the society had not been protected from the evil forces, and up till now the leaders 
of the society have failed even to develop a required educational system to update the 
society with the current developed knowledge. The feudal and the cleric system with the 



establishment of monarchy in the shape of a monarch or a military dictator or even a 
civilian dictator 
 
 
 

221. What the Muslim Nation Ought to Do 
Last and final suggestions for the nations—specifically the Muslim nations that need to 
revive their social, cultural, and religious system by improving in their three dimensions 
duly based on the role of the government, of the social reformers, and of the 
intellectuals—are very briefly summarized hereunder 

 


